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HISTORICAL PERSPECTIVE OF
ISLAMIC JURISPRUDENCE
➢During the Caliphate of Hazrat Abu Bakr (R.A) and Omer (R.A)
people trusted and acted upon the guidance of their Caliphs
without any doubts. The atmosphere was contained and trust
worthy.
➢When Hazrat Abu Bakr (R.A) insisted upon collecting Zakah while
Muslims were still mourning the death of Prophet Mohammad
(SAW), nobody revolted against him. Rather they trusted him and
agreed to abide by this important Islamic obligation.
➢When Hazrat Omer (R.A) asked Hazrat Khaled Ibn Al-Walid (R.A)
(who won many battles against the super powers - Sassanid
Empire of Iran and Byzantine Empire of Rome) to step down from
the position of Commander-in-Chief of the Muslim Army and
appointed Hazrat Abu Obaida (R.A) in his place, not a single voice
of dissent came out in open as people trusted Hazrat Omer (R.A)
in all the decisions he made.
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➢ Similarly, when Hazrat Omer changed ‘divorce’ (Talaq) ruling, people
trusted him and no eyebrows were raised. Hazrat Omer’s (R.A)
divorce ruling is still continued through out the Muslim world. In the
same way, when Hazrat Omer started Taraweeh prayer in
congregation in mosques, nobody said anything against it. As a
matter of fact, Hazrat Ali (R.A) is reported to have praised Hazrat
Omer (R.A) publicly.
➢ Why was it so? Because people knew that their religious guides will
never do anything which is contrary to Islamic teachings. Their trust
in them was valid, which is testified by the events of Islamic history.
➢ There are certain things that cannot be understood by common
people. Like, Hazrat Omer’s action in starting congregative Taraweeh
prayers and change of divorce ruling. Though these things are not
mentioned prominently in Prophet’s (SAW) tradition, but are
completely in line with Quran and Sunnah. The Muslim Ummah has
accepted these facts and are united on these issues.
➢ It is a consensus (IJMAA’) opinion among Muslims that Hazrat Abu
Bakr, Hazrat Omer, Hazrat Osman and Hazrat Ali (Raziallhu unhum)
were rightly guided Caliphs.
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Umayyad period:
➢1st attempt to compile legal rules
➢Change of structure of government (from caliphate to
kingdom) more rulings against sahabah’s
➢So there was a need to preserve previous rulings @
contribution of sahabah
Collections made by:
Hijaz scholars the rulings of:
➢Abdullah ibn Abbas
➢Abdullah ibn Umar
➢Aishah bint Abu Bakr
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Iraq scholars the rulings of:
➢Abdullah ibn Mas’ud (R.A)
➢ Saidina Ali (R.A)
Unfortunately, none survived in their original form.
The early compilation is only quoted as references by next
generation scholars in their writings or books.
However, a large number of previous rulings are preserved by
the way of hadith narration, history books and fiqh books.
The number of major mazhab decreased to four (Hanafi, Maliki,
Shafi’e and Hanbali)
➢Other mazhabs disappeared
➢These 4 mazhabs became predominant
➢The structure and operation of mazhabs became highly
systematic and the scholars within the mazhab obliged to base
their ijtihad solely on the fundamental principles of particular
mazhab
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THE LIFE OF IMAM ABU HANIFA
The understanding of the laws and code of conduct of Islam is
something that has constantly been evolving throughout Islamic
history. The first generations of Muslims after the Prophet
(SAW) had a much easier time understanding what is expected
out of them as Muslims because they had access to the Sahaba,
the companions of the Prophet (SAW). As history progressed,
however, a need arose to codify Islamic laws into organized and
easy to access law codes.

The first person who undertook this monumental task was the
great scholar Imam Abu Hanifa. Through his efforts, the first
school of fiqh (Islamic jurisprudence), the Hanafi school,
developed. Today, the Hanafi school is the largest and most
influential among the four schools (madhhabs) of fiqh.
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EARLY LIFE AND EDUCATION
Abu Hanifa’s given name was Nu’man ibn Thabit. He was born in
70 AH in the Iraqi city of Kufa, to a family of Persian origin. His
father, Thabit, was a successful businessman in Kufa and thus the
young Abu Hanifa intended to follow in his father’s footsteps.
Thus, by his teenage years, Abu Hanifa began to study under some
of the resident scholars of Kufa. He even got the opportunity to
meet between eight and ten companions of Prophet
Muhammad (SAW), among them Anas ibn Malik, Sahl ibn Sa’d,
and Jabir ibn Abdullah. After learning from some of the greatest
scholars of Kufa, he went on to study in Makkah and Madinah
under numerous teachers, namely Ata ibn Abu Rabah, who was
known as one of the greatest scholars of Makkah at the time.
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He soon became an expert in the sciences of fiqh
(jurisprudence), tafsir (exegesis of the Quran), and kalam
(seeking theological knowledge through debate and reason). In
fact, the concept of using debate and logic became a
cornerstone of his methodology for seeking Islamic laws.
HIS SCHOOL OF FIQH

Imam Abu Hanifa was a firm believer that a code of laws cannot
stay static for too long, at the risk of no longer meeting the
needs of the people. Thus he advocated interpreting the sources
of Islamic law (usul al-fiqh) in response to the needs of the
people at the time. This dynamic form of legalism did
not supersede the Quran and Sunnah (sayings and doings of the
Prophet (SAW), of course. Instead, he promoted the use of the
Quran and Sunnah to derive laws that addressed the issues that
people dealt with at that time.
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A major aspect of his methodology was the use of debate to
derive rulings. He would commonly pose a legal issue to a group
of about 40 of his students, and challenge them to come up
with a ruling based on the Quran and Sunnah. Students would at
first attempt to find the solution in the Quran, if it was not
clearly answered in the Quran, they would turn to the Sunnah,
and if it was not there, they would use reason to find a logical
solution.
Abu Hanifa based this methodology on the example when
Prophet Muhammad (SAW) sent Mu’adh ibn Jabal to Yemen and
asked him how he will resolve issues using Islamic law. Mu’adh
responded that he would look into the Quran, then the Sunnah,
and if he does not find a direct solution there, he would use his
best judgment, an answer that Muhammad (SAW) was pleased
with.
Using such a process for codifying fiqh, the Hanafi madhhab
(school of law) was thus founded, based on the rulings of Imam
Abu Hanifa, and his prominent students, Abu Yusuf, Muhammad
al-Shaybani, and Zuffar.
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HIS LEGACY
A map of the distribution of madhhab’s worldwide today.
Numerous times throughout his later life, Abu Hanifa was
offered a position as a chief judge in the city of Kufa. He
consistently refused such appointments and thus found himself
regularly imprisoned by both the Umayyad and later, the
Abbasid authorities. He died in the year 767 while in prison.
A masjid was built in his honor in Baghdad years later, and
was renovated in the Ottoman period by the monumental
architect Mimar Sinan.
His school of law became very popular in the Muslim world not
long after his death. As the official madhhab of the Abbasid,
Mughal, and Ottoman Empires, his school became very
influential throughout the Muslim world. Today, it is very
popular in Turkey, Syria, Iraq, the Balkans, Egypt, and the Indian
Subcontinent.
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IMAM MALIK – THE SCHOLAR OF MADINAH
The collection and classification of Islamic law has historically
been one of the most important, and challenging, tasks that the
Muslim community has undertaken in 1400 years of history. To be
considered a faqih (an expert in Islamic law – fiqh), one must have
mastery of the Quran, the sayings of Prophet Muhammad (SAW),
other sources of law, as well as other subjects such as grammar
and history.
Malik ibn Anas, at a time when the Muslim community
desperately needed the sciences of fiqh and hadith to be
organized, Imam Malik rose to the occasion. His legacy is evident
in his continued influence throughout the Muslim world, both
through his own works and the works of those he helped guide on
a path of scholarship and devotion to Islam.
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EARLY LIFE AND EDUCATION
Imam Malik was born in 711 in the city of Madinah, 79 years after
the death of Prophet Muhammad (SAW) in that same city. His
family was originally from Yemen, but his grandfather had moved
to Madinah during the reign of Umar ibn al-Khattab. Both his
father and grandfather had studied religious sciences under the
Companions of the Prophet who still lived in Madinah, and thus
young Malik was raised in an environment that was based on
Islamic scholarship, learning from his father and uncle.
Imam Malik’s uncle, Nafi’, was an eminent scholar in his own
right, and narrated hadith from Aisha, Abu Hurairah, and
Abdullah ibn Umar, all companions who are noted for their vast
knowledge of hadith. Although the political center of the Muslim
world shifted away from Madinah during the caliphate of Ali in
the 650s, it remained the intellectual capital of Islam. In this
capital of Islamic knowledge, Imam Malik mastered the sciences
of hadith, tafsir (interpretation of the Quran), and fiqh.

12

THE SCHOLAR OF MADINAH
After an immense amount of study that extended into his 20s and
30s, Imam Malik became known as the most learned man in
Madinah at his time. He became a teacher, attracting a huge
number of students to lectures, which he held in the mosque of
the Prophet (SAW). He used to sit on the pulpit of the mosque
with the Quran in one hand and a collection of hadith in the
other and offer legal rulings and opinions based on those two
sources.
Students flocked to his lectures from all corners of the Muslim
world. Among his more notable students were Abu Yusuf,
Muhammad al-Shaybani (they were Abu Hanifah’s two most
important students as well), and Imam al-Shafi’i.
Imam Malik held his classes in the Masjid al-Nabawi in Madinah.
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The most unique aspect of Imam Malik’s methodology in fiqh was
his reliance on the practices of the people of Madinah as a
source of law. In the study of fiqh, there are numerous sources
that are used to derive laws. The first and second most important
sources are always the Quran and Sunnah. After those two,
however, the great scholars of fiqh differed on the next most
important source of law. Imam Malik believed that the practices
of the people of Madinah should be seen as an important source.
His reasoning for this was that Madinah at that time was not far
removed from the Madinah of Prophet Muhammad (SAW). It had
been spared the political and social upheaval that much of the
rest of the Muslim world dealt with. And the people living in the
city had been taught Islam by their ancestors who had been
Companions of the Prophet (SAW) or students of the
Companions. He thus reasoned that if all of the people of
Madinah practiced a particular action and it did not contradict
the Quran and Sunnah, then it can be taken as a source of law. He
is unique among the four great imams of fiqh in this opinion.
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Muwatta Malik :
In order to ease the study of fiqh and hadith, Imam Malik compiled a
book known as the al-Muwatta. This was the first book that attempted
to compile only sound and reliable sayings of Prophet
Muhammad (SAW) into one book. Imam Malik said that he showed his
book to seventy scholars in Madinah, who all approved it, thus he gave
it the name al-Muwatta, meaning “The Approved”.
Al-Muwatta was a landmark book. It helped establish the science of
hadith, particularly the judging of chains of narrations for hadith. Imam
Malik was so thorough in his selection of hadith that it has been placed
on the same level (and sometimes above) the hadith compilations of
Imams Bukhari and Muslim. Imam Shafi’i even stated that there is no
book on earth, after the Quran, that is more authentic than
the Muwatta.

Imam Malik’s work was so influential as a book of fiqh that the caliph of
the time, Harun al-Rashid, demanded that it be mass-printed and made
the official book of fiqh for the Abbasid Empire. Imam Malik, however,
refused. He knew that no one interpretation of Islamic law was perfect
and all-encompassing. As such, he refused to allow his fiqh to become
official, even under threat of persecution and imprisonment.
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IMAM MALIK’S CHARACTER
Besides being one of the greatest scholars of fiqh in history, Imam
Malik was an incredibly humble and meticulous Muslim. Out of
respect for the Prophet (SAW) and his words, he would refuse to
narrate a hadith while walking. Instead, when asked about a
hadith, he would stop, sit down, and give the hadith the attention
it deserved, out of respect for Prophet Muhammad (SAW). He
would also refuse to ride any animal in the city of Madinah,
seeing it as unfathomable that he would ride on the same dust
that Muhammad (SAW)’s feet walked on. This type of extra
respect and meticulousness out of respect for Prophet
Muhammad (SAW) certainly is not mandatory according to
Islamic law, but simply a sign of the emphasis Imam Malik placed
on the importance of Muhammad (SAW).
Imam Malik’s seminal work, al-Muwatta.
Among Imam Malik’s sayings are:
“The Sunnah is the ark of Nuh. Whoever boards it is saved, and
whoever remains away perishes.”
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“Knowledge does not consist in narrating much. Knowledge is but
a light which Allah places in the heart.”
“None renounces the world and guards himself without then
ending up speaking wisdom.”
When Imam Malik embarked on the study of Islamic sciences
with a teacher, his mother advised him to “learn from your
teacher his manners before you learn from him his knowledge.”
Imam Malik’s ideology on fiqh developed into the Maliki
madhhab (school). As Imam Malik wished, it was not imposed on
Muslims as the sole school of Islamic law. Instead, it
complemented the other three schools that took precedence in
the Sunni Muslim world – the Hanafi, Shafi’i, and Hanbali schools.
The Maliki school became very popular in North and West Africa,
as well as Muslim Spain. Today it remains the main madhhab of
North and West Africa.
Imam Malik died at the age of 85 in the year 795. He was buried
in the Baqee’ Cemetary in Madinah.
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IMAM AL-SHAFI‘I – THE FATHER OF USUL AL-FIQH
In the study of fiqh, Islamic jurisprudence, different schools have
developed over time. These schools were founded by the greatest
legal minds in Islamic history, and expanded upon by their
successors in their schools. Each one of these imams added a
unique and new dimension to the understanding of Islamic law.

For the third of the four great imams, Imam Muhammad al-Shafi’i,
his great contribution was the codifying and organization of a
concept known as usul al-fiqh – the principles behind the study of
fiqh. During his illustrious career, he learned under some of the
greatest scholars of his time, and expanded on their ideas, while
still holding close to the Quran and Sunnah as the main sources of
Islamic laws. Today, his madhhab (school of thought), is the
second most popular on earth, after the madhhab of Imam Abu
Hanifa.
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EARLY LIFE
Muhammad ibn Idris al-Shafi’i was born in 767 (the year of Imam Abu
Hanifa’s death) in Gaza, Palestine. His father died when he was very
young, and thus his mother decided to move to Makkah, where many
members of her family (who were originally from Yemen) were settled.
Despite being in a very bad economic situation, his mother insisted that
he embark on a path towards scholarship, especially considering the
fact that he was from the family of the Prophet Muhammad (SAW).
Thus, as a young man, he was trained in Arabic grammar, literature, and
history. Because of his family’s financial situation, his mother could not
afford proper writing materials for the young al-Shafi’i. He was thus
forced to take notes in his classes on old animal bones. Despite this, he
managed to memorize the Quran at the age of seven. Afterwards, he
began to immerse himself in the study of fiqh, and memorized the most
popular book of fiqh at the time, Imam Malik’s Muwatta, which he
memorized by age ten.
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STUDIES UNDER IMAM MALIK
At the age of thirteen, he was urged by the governor of Makkah
to travel to Madinah and study under Imam Malik himself. Imam
Malik
was
very
impressed
with
the
intelligence
and analytical mind of the young al-Shafi’i, and provided him with
financial assistance to ensure that he remains in the study of fiqh.
In Madinah, al-Shafi’i was completely immersed in the academic
environment of the time. In addition to Imam Malik, he studied
under Imam Muhammad al-Shaybani, one of Imam Abu Hanifa’s
foremost students. This familiarized al-Shafi’i with differing
viewpoints on the study of fiqh, and he greatly benefited from
the exposure to various approaches to fiqh. When Imam Malik
died in 795, Imam Shafi’i was known to be one of the world’s
most knowledgeable scholars, even though he was in his 20s.
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HIS TRAVELS
Not long after Malik’s death, Imam Shafi’i was invited to Yemen to
work as a judge for the Abbasid governor. His stay there would not
last long however. The problem was that as an academic, Imam
Shafi’i was not ready for the politically-charged environment he
found himself in. Because he insisted on being uncompromisingly
fair and honest, numerous factions within the government made
it their aim to remove him from his post.

In 803, he was arrested and carried in chains to Baghdad, the seat
of the Abbasid Caliphate, on trumped-up charges of supporting
Shia rebels in Yemen. When he met with the caliph of the time,
Harun al-Rashid, Imam Shafi’i gave an impassioned
and eloquent defense, which greatly impressed the caliph. Imam
Shafi’i was not just released, but Harun al-Rashid even insisted
that Imam Shafi’i stay in Baghdad and help spread Islamic
knowledge in the region. Al-Shafi’i agreed and smartly decided to
stay away from politics for the remainder of his life.
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While in Iraq, he took the opportunity to learn more about the
Hanafi madhhab. He was reunited with his old teacher,
Muhammad al-Shaybani, under whom he mastered the intricate
details of the madhhab. Although he never met Imam Abu
Hanifa, he had great respect for the originator of the study of
fiqh, and his school of thought.

Throughout his 30s and 40s, Imam alShafi’i traveled throughout
Syria and the Arabian Peninsula, giving lectures and compiling a
large group of students that studied under him. Among them was
Imam Ahmad, the originator of the fourth school of fiqh, the
Hanbali madhhab. Eventually, he finally went back to Baghdad,
but found out that the new caliph, al-Ma’mun, held some very
unorthodox beliefs about Islam, and was known to persecute
those who disagreed with him. As a result, in 814, Imam Shafi’i
made his final move, this time to Egypt, where he was able to
polish off his legal opinions and finally organize the study of usul
al-fiqh.
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AL-RISALA
During the 700s and the early part of the 800s, there were two
competing philosophies about how Islamic law should be derived.
One philosophy was promoted by ahl al-hadith, meaning “the
people of Hadith”. They insisted on absolute reliance on the
literal interpretation of Hadith and the impermissibility of using
reason as a means to derive Islamic law. The other group was
known as ahl al-ra’i, meaning “the people of reason”. They also
believed in using Hadith of course, but they also accepted reason
as a major source of law. The Hanafi and Maliki schools of fiqh
were mostly considered to have been ahl al-ra’i at this time.
Al-Risala of Imam Shafi’i
Having studied both schools of fiqh, as well as having a vast
knowledge of authentic hadith, Imam al-Shafi’i sought to
reconcile the two philosophies and introduce a clear
methodology for fiqh – known as usul al-fiqh. His efforts towards
this end resulted in his seminal work, Al-Risala.
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Al-Risala was not meant to be a book that discussed particular
legal issues and al-Shafi‘i’s opinion on them. Nor was it meant to
be a book of rules and Islamic law. Instead, it was meant to
provide a reasonable and rational way to derive Islamic law. In it,
Imam al-Shafi’i outlines four main sources from which Islamic law
can be derived:
1. The Quran
2. The Sunnah of Prophet Muhammad
3. Consensus among the Muslim community
4. Analogical deduction, known as Qiyas
For each one of these sources (as well a several more sources
that he deems not as important), he goes in depth in his Risala,
explaining how they are to be interpreted and reconciled with
each other. The framework he provides for Islamic law became
the main philosophy of fiqh that was accepted by all subsequent
scholars of Islamic law. Even the Hanafi and Maliki schools were
adapted to work within the framework that al-Shafi’i provided.
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The contributions of Imam al-Shafi’i in the field of usul alfiqh were monumental. His ideas prevented the fraying of
the study of fiqh into hundreds of different, competing
schools by providing a general philosophy that should be
adhered to. But it also provided enough flexibility for there
to still be different interpretations, and thus madhhabs.
Although he probably did not intend it, his followers
codified his legal opinions (which were laid out in another
book, Kitab al-Umm) after his death in 820, into the Shafi’i
madhhab. Today, the Shafi’i madhhab is the second largest
madhhab after the Hanafi madhhab, and is very popular in
Egypt, Palestine, Syria, Yemen, East Africa, and Southeast
Asia.
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LANGUAGE OF IMAM SHAFI’I

Besides being a giant of a scholar in the field of fiqh, Imam
Shafi’i was noted for his fluency and his knowledge of the
Arabic language. During his travels, Bedouins, who were
known to be the best-versed in the Arabic language, would
attend his lectures not to gain knowledge of fiqh, but just to
marvel as his use of language and his mastery of poetry.
One of his companions, Ibn Hisham, noted that “I never
heard him [Imam Shafi’i] use anything other than a word
which, carefully considered, one would not find a better
word in the entire Arabic language.”
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IMAM AHMAD IBN HANBAL
THE CHAMPION OF ISLAMIC BELIEF
So far in our four great imams of fiqh (Islamic jurisprudence), we have
seen each one of the imams have a special and enduring role in Islamic
history. Imam Abu Hanifa was the pioneer when it came to codifying fiqh
and establishing the basics of how it is to be studied. Imam Malik upheld
the importance of hadith in the field of fiqh through his landmark
collection of hadith, al-Muwatta. And Imam al-Shafi’i developed the
study of fiqh by establishing the field of usul al-fiqh, the principles
behind the study of fiqh.
For the last of the four great imams, Ahmad ibn Hanbal, his contribution
went beyond just fiqh. Although he was one of the greatest jurists and
scholars of hadith of his time, perhaps his greatest legacy was his
courage to stand for the standard beliefs of Islam as they were taught to
Prophet Muhammad (SAW) in the face of discrimination
and imprisonment at the hands of the political authority. For this reason,
Imam Ahmad’s legacy is far more than just the establishment of the
Hanbali madhhab, but also includes the preservation of core Islamic
beliefs against political oppression.
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EARLY LIFE
Ahmad ibn Hanbal was born in 778 in Baghdad, the capital of the
Abbasid Caliphate. The relatively new city was fast becoming a
center of scholarship of all forms. So as a child, Ahmad had
numerous opportunities to learn and expand his intellectual
horizons. Thus, by the time he was 10 years old, he had
memorized the entire Quran and began studying the traditions of
Prophet Muhammad (SAW), the hadith.
Imam Ahmad traveled throughout the Arabian Peninsula in
search of knowledge.

Like Imam Shafi’i, Imam Ahmad lost his father at a very young
age. So in addition to spending his time studying fiqh and hadith
under some of Baghdad’s greatest scholars, he also worked in a
post office to help support his family. He was thus able to afford
studying under one of Imam Abu Hanifa’s foremost students, Abu
Yusuf. From Abu Yusuf, the young Ahmad learned the basics of
fiqh such as ijtihad (intellectual decision making), and
qiyas (analogical deduction).
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After becoming proficient in the Hanafi Madhhab, Ahmad ibn
Hanbal began to study Hadith under some of the greatest Hadith
scholars of Baghdad, including Haitham ibn Bishr. He was so eager
to expand his knowledge of the sayings and doings of the
Prophet (SAW) that he would regularly be waiting after fajr
outside of the homes of his teachers, ready to start that day’s
lesson. After studying in Baghdad, he went on to study in
Makkah, Madinah, Yemen, and Syria. During this time, he even
met Imam al-Shafi’i in Makkah. Al-Shafi’i helped the young
Ahmad move beyond just memorization of hadith and fiqh, and
be able to instead also understand the principles behind them.
This collaboration between two of the four great imams clearly
shows that the schools of Islamic law are not opposed to each
other, but rather work hand in hand. In fact, when Imam al-Shafi’i
left Baghdad, he was recorded as having said, “I am leaving
Baghdad when there is none more pious, nor a greater jurist than
Ahmad ibn Hanbal.”
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AHMAD IBN HANBAL THE SCHOLAR
After studying with Imam al-Shafi’i, Imam Ahmad was able to
begin to formulate his own legal opinions in fiqh. When Imam
Ahmad was 40 years of age in the year 820, his teacher Imam alShafi’i passed away. At this point, Imam Ahmad began to teach
hadith and fiqh to the people of Baghdad. Students would collect
to his lectures, and he especially took care of the poorer ones,
keeping in mind his own humble origins.

Despite being in the capital of the Muslim world, Baghdad, Imam
Ahmad refused to be attracted to a life of luxury and wealth. He
continued to live on very humble means, and rejected the
numerous gifts that people would offer him, instead choosing to
live on whatever small amounts of money he had. He especially
insisted on not accepting gifts from political figures, ensuring his
independence from the political authority which could affect his
teachings.
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THE MIHNA
Imam Ahmad was in Baghdad during the time of the Abbasid
Caliph al-Ma’mun, who reigned from 813-833. Although alMa’mun was vital to the establishment of Baghdad as an
intellectual center, he was heavily influenced by a group known
as the Mu’tazila. Mu’tazili philosophy championed the role of
rationalism in all aspects of life, including theology. Thus, instead
of relying on the Quran and Sunnah to understand Allah SWT,
they relied on philosophical techniques first developed by the
Ancient Greeks. Chief among their beliefs was that the Quran
was a created book, as opposed to the un-created literal word of
Allah.
Al-Ma’mun believed in the Mu’tazili line of thought, and sought
to impose this new and dangerous belief system on everyone in
his empire – including the scholars. While many scholars pretend
to subscribe to Mu’tazili ideas in order to avoid persecution,
Imam Ahmad refused to compromise his beliefs.
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Al-Ma’mun instituted an inquisition known as the Mihna. Any scholars
who refused to accept Mu’tazili ideas was severely persecuted and
punished. Imam Ahmad, as the most famous scholar of Baghdad, was
brought before al-Ma’mun and ordered to abandon his traditional
Islamic beliefs about theology. When he refused, he was tortured and
imprisoned. His treatment at the hands of the political authority was
extremely severe. People who witnessed the torture commented that
even an elephant could not have handled the treatment that Imam
Ahmad was subject to.
Despite all of this, Imam Ahmad held to traditional Islamic beliefs, and
thus served as an inspiration for Muslims throughout the empire. His
trials set the precedent that Muslims do not give up their beliefs
regardless what the political authority imposes on them. In the end,
Imam Ahmad outlived al-Ma’mun and his successors until the Caliph alMutawakkil ascended in 847 and ended the Mihna. Imam Ahmad was
again free to teach the people of Baghdad and write. During this time,
he wrote his famous Musnad Ahmad ibn Hanbal, a collection of hadith
that served as the basis of his school of legal thought, the Hanbali
Madhhab.
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Imam Ahmad passed away in Baghdad in 855. His legacy
was not restricted to the school of fiqh that he founded,
nor the huge amount of hadith he compiled. Unlike the
other three imams, he had a vital role in preserving the
sanctity of Islamic beliefs in the face of intense political
persecution. Although the Hanbali Madhhab has
historically been the smallest of the four, numerous great
Muslim scholars throughout history were greatly influenced
by Imam Ahmad and his thoughts, including Abdul Qadir alGilani, Ibn Taymiyyah, Ibn al-Qayyim, Ibn Kathir, and
Muhammad ibn Abd al-Wahhab.
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DEFINITION OF FIQH
هو العلم ابلشيء و الفهم له سواء كان الشيء دقيقا أو جليا: معىن الفقه لغة
Literal meaning of Fiqh: ‘Knowledge and understanding of
something whether it be small or big’.

 ) هو العلم ابألحكام الشرعية العملية: معىن الفقه اصطالحا يف اصطالح الفقهاء
.( املكتسبة من ادلتها التفصيلية
Linguistic meaning of Fiqh: The theory or philosophy of
Islamic law, based on the teachings of the Qur’an and the
traditions of the Prophet.
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ما طلب الشارع فعله طلبا جازما و ثبت الطلب بدليل قطعي ال شبهة فيه كالقرآن و السنة: الفرض
. أو اإلمجاع, املتواترة
 ( و من ينكر الفرض كفر و خرج عن.  و العقوبة على تركه,  لزوم فعله مع الثواب: حكمه
.(اإلسالم
Fard: Refers to the legal obligations that need to be fulfilled through
definite and clear evidence such as the Qur’an, authentic Ahadith or
Ijmaa’.
Its ruling: There is reward for fulfilling it and punishment for
abandoning it. (A person who denies and refuses a ‘Fard’, will be
considered a disbeliever and will leave the folds of Islam).

.  و لكنه دون مرتبة الفرض,  ما طلب الشرع فعله طلبا جازما: الواجب
Waajib: Refers to the legal obligations that need to be fulfilled but it
does not reach the level of ‘Fard’.
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.  هي ما طلب الشرع فعله طلبا غري الزم: السنة
:  و قد قسمت السنن إىل قسمني,  يثاب فاعله و ال يعاقب اتركه: حكمها
Sunnah: Refers to the acts which are not obligatory.

Its ruling: There is a reward for fulfilling it and no
punishment for abandoning it.
The two types of Sunnah:
 و نبه على عدم فرضيتها أو,  و هي ما واظب النيب صلى هللا عليه و سلم على فعلها: سنة مؤكدة
.  و كصالة اجلماعة مثال,  كصالة ركعتني قبل الفجر مثال, مع الرتك أحياان

Sunnah Mu’akkadah: These are those acts that Rasoolullaah
SAW regularly carried out, which he emphasised or which he
never omitted without a valid excuse such as the Rak’ah
Sunnah before Fajar Prayer and congregational prayer.
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 بل تركها يف,  و هي اليت مل يواظب الرسول صلى هللا عليه و سلم على فعلها: سنة غري مؤكدة
.  كالصالة أربع ركعات قبل العصر و العشاء, بعض األحيان
Sunnah Ghair Mu’akkadah: These are those Sunnah acts
that Rasoolullaah SAW carried out most of the time, but
sometimes left out without an excuse such as the four
Rak’ah Sunnah before ‘Asar and Isha prayers.
. هو أمر يعد من السنة و لكنه دون املرتبتني السابقتني: املستحب
.  يثاب فاعله و ال يالم اتركه: حكمه

Mustahab: Is an act counted as a sunnah but it does not
reach the level of Sunnah Mu’akkadah and Sunnah ghair
Mu’akkadah.
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.  و ثبت بدليل قطعي ال شبهة فيه, ما طلب الشرع تركه طلبا جازما: احلرام
(  ( و يكفر منكره.  وجوب اجتنابه و العقوبة على فعله: حكمه

Haraam: Refers to the prohibitions that need to be
avoided through definite and clear evidence (Qur’an
and Authentic Ahadith) which carry no doubt.
Its Ruling: Compulsory to avoid it and punishment for
those who carry out any act which is Haraam
(A person who denies ‘Haraam’, will be considered a
disbeliever).
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 و لكن ثبت, ما طلب الشرع تركه طلبا الزما جازما: املكروه كراهة التحرمي
. الطلب بدليل ظين و ليس قطعي
(. ( و ال يكفر منكره.  الثواب على تركه و العقاب على فعله: حكمه
Makrooh Tahreemi: This is that prohibition which is
established by a Dhannee proof , i.e. a proof that is not as
doubtless as a Qat'ee proof.
Its Ruling: The person who perpetrates a Makrooh
Tahreemi act is liable for punishment and the person who
rejects the Makrooh Tahreemi act is not a Kaafir.
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. هو ما طلب الشرع تركه طلبا غري جازم: املكروه كراهة التنزيه
.  يثاب اتركه و يالم فاعله: حكمه
Makrooh Tanzeehi: These are acts which should be
avoided.
Its ruling: If avoided, one will earn rewards but the one
who commits it, will be discouraged.

. هو ما ال يكون مطلواب فعله و ال تركه: املباح
.  يكون اإلنسان فيه خمريا بني الفعل و الرتك: حكمه
Mubaah: These are acts which will neither be rewarded if
carried out, nor will they be punished if omitted rather.
Its ruling:
one has a choice to leave it or carry it out.
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IJTIHAD AND TAQLID
Lexical Meaning of Ijtihad
Lexically, Ijtihad means effort for getting something. Ibn Al-Athir
writes, in Al-Bidayah wa’l-Nihayah, “Ijtihad means making effort in
search of something. This word is in the same conjugation with the
keyword jahd, meaning strength and ability.
The term Ijtihad was used in the same meaning in the Prophet’s age
and his Companions’, until the end of the first century after the
Prophet’s Hijra. There are numerous traditions quoted from the
Holy Prophet (SAW) testifying to this usage, three of which are
mentioned here:
.جاب لَ ُكم
َ َفاجتَ ِهدوا ابل ّدعاء ف
ْ ،الس ُجود
َ َضم َن أن يُست
ّ َو ّأما
“When praying, in the state of prostration, make effort; your prayer
will be accepted hopefully.:
(Sahih Muslim, Kitab Al-Salat, prostration, No. 207, 738 and Musnad
Ahmad Ibn Hanbal, Vol. 1, No. 199).
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Ijtihad in its general meaning
There are various definitions for Ijtihad in its general
meaning, some of which follow:
A) “Ijtihad is the jurisprudent’s best attempt to reach
understanding (and certainty) about Islamic rules.”
B) “Ijtihad is making effort in recognizing academic
religious rules to such an extent that no greater effort
is possible.”
C) “Ijtihad is finding religious rules from explanatory
reasons.”

Ijtihad in its special meaning
There are some definitions for the special meaning of Ijtihad,
too. Some have defined it as Qiyas, as Imam Shafi’i who
equals between Ijtihad and Qiyas and says, “These two are
used to name the same concept.”
(Shafi’i, Al-Risalah, Published in Egypt, p. 477).
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Sources of Ijtihad
Having defined Ijtihad, we now turn to the sources of
Ijtihad (in its general sense).

Divided into 2 types:
1. Agreed sources
Sources in which the scholars differed in terms of their
utilization.
Agreed sources are:
Al Quran - قرآن
Sunnah - السنة
Ijma’ - اجماع
Qiyas - قياس
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2. Disputable sources:
Istihsan - ( استحسانjuristic preference)
Al-masalih al-mursalah – المصالح المرسلة
(consideration of public interest)
Al-istishab - ( االستصحابpresumption of continuity)
Sadd al-zarai’ -  ( سد الذرائعblocking the means)
’Urf - ( عرفcustoms)
’Amal ahl-madinah- عمل أهل المدينة
(practice of Madinah people)
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In the following discussion, we review the above sources
and their proof briefly to see which of them can be used as
the religious reasons to obtain the rules.

Examining the proof of the Holy Qur’an
Among the mentioned sources, all Muslims agree upon the
proof of the Holy Qur’an. All Muslims consider the Holy
Qur’an (in its present manifestation) as proof and the first
source of Islamic attitudes and rules.

Examining the proof of the tradition
Tradition is based on one of these three:
a) The Prophet’s speech.
b) The Prophet’s behavior.
c) The Prophet’s confirmation or keeping quiet.
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The Proof of Consensus (IJMAA’)
Another source of Ijtihad is consensus, that is to say that if all Muslims
unanimously agree upon a statement, it will be the proof. It should be
said that if such unanimity and consensus exists about a rule, that is
the proof for sure, at least because the Infallibles are among them, too.
But if only some Muslims have consensus on it, regardless of who they
are, that rule would not be proof.
Qiyas (analogy)
Various definitions have been proposed for Qiyas, some of which are as
follow:
➢ First definition: “To generalize from principle to consequence, based
on a common point between them.”
➢ Second definition: “To prove a definite rule for another definite rule,
via something common between them.”
Of course, some cases like analogy to a reason included in the
traditions, preferring the most important to the important when being
in contrast to each other, and applying the leader’s opinion as that of
ruler—not attributed to Islam—are acceptable.
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Bring forward Mu’adh’s tradition
The most important reason for the proof of ‘opinion’ in Ijtihad is Mu’adh’s
tradition. When sending his young and competent Companion, Mu’adh
Ibn Jabal, to Yemen, the Messenger of Allah (SAW) had a conversation
about judgment with him, which is narrated in Sunan Al-Darimi like this:

يف
َ َعن ُمعاذ أن النّيب صلّى هللاُ عليه وسلم ملا بَ َعثَهُ إىل اليَمن
َ ض
َ  َك،ٌلك قَضاء
َ  َأرأي:قال
َ ت إن َعَر
ّ :قال
هللا
ى
ل
ص
هللا
سول
ر
ة
ن
س
ب
ف
:
قال
؟
هللا
تاب
ك
يف
ن
ك
ي
مل
فإن
ُ
َ
َ . أقضي بكتاب هللا:تقضي؟ قال
ّ
َ
َ
ُ
َ ُ
صد َرهُ ث
َ .  أجتَه ُد رأيي َوال آلو:قال
َ فإن َمل يَ ُكن يف ُسنة َرسول هللا؟: قال
َ . عليه وسلم
َ َقال ف
َ رب
َ ض
.سول هللا
َ سول َرسول هللا ملا يُرضي َر
َ  احلَم ُد لل الّذي َوف َق َر:قال
َ
It is narrated from Mu’adh that when the Prophet (a.s) was sending him
to Yemen, he asked, “What would you do if you face a judgment case?”
He said, “I will judge according to Allah’s Book.” The Prophet (a.s) asked,
“What if you do not find it in the Book?” Mu’adh replied, “I will judge as
to the tradition of the Messenger of Allah (a.s).” The Prophet (a.s) asked
again, “How about if there was nothing in the Prophet’s traditions about
it?” Mu’adh answered, “I will judge based on my own opinion and will not
fear.” Mu’adh narrates that the Prophet (a.s) beat himself on the chest
and stated, “Praise be to God Who led the Prophet’s envoy to what
satisfies the Messenger of Allah.” Sunan Al-Darimi No. 168 (Int’l No.)
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Taqleed has been proven from the Qur’an and Ahadith
Let alone the permissibility of Taqleed, The Qur’an and Ahadith actually
emphasize that it is Wajib. Here follow a few verses of the Qur’an:
1. َ النحل) فَا ْسأَلُوا أَ ْه َل ال ِذِّ ْك ِر ِإ ْن ُك ْنت ُ ْم ََل تَ ْعلَ ُمون:43(
“Ask those who know if you do not know.”
2. ) أ ُ ْولَئِ َك الَّ ِذيْنَ َه َدى هللاُ فَ ِب ُه َدا ُه ُم ا ْقتَ ِد ْه90:(االنعام
“Those are the ones whom Allah has guided, follow in their guidance.”
While this verse commands following the previous Anbiya, another verse
states, ) اتبع ملة إبراهيم حنيفا123:(النحل
“Follow the creed of Ibrahim who was on the straight path and adverse to
all wrong ways.”

3. ] 59 : ياأيها الذين آمنوا أطيعوا هللا وأطيعوا الرسول وأولي األمر منكم [ النساء
“O you with Iman! Obey Allah, Obey the Rasul and obey those with
command amongst you.”
4. ولو ردوه إلى الرسول وإلى أولي األمر منهم لعلمه الذين يستنبطونه منهم
“Had they referred it to the Rasul and to those in command amongst them,
then surely those with insight would have been able to verify the matter.”
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 فلوَل نفر من كل فرقة منهم طائفة ليتفقهوا في الدين ولينذروا قومهم إذا رجعوا إليهم لعلهم.5
(Surah Tawbah verse-122) .يحذرون

“Why does a small group from every large party not proceed to attain
a deep understanding of Deen so that they may warn their people (who
had been engaged in Jihad) when they return to them so they may
beware (of sin)?”
(Surah Sajdah:24) }وجعلنا منهم أئمة يهدون بأمرنا لما صبروا وكانوا بآياتنا يوقنون.6
“From them we made leaders who guided under Our command when
they exercised Sabr and were convinced about (the truth of) Our
Ayaat.”
)15:ي ۚ (لقمان
َ س ِبي َل َم ْن أَن
َ  َوات َّ ِب ْع.7
َّ ََاب ِإل
“Follow the path of the one who turns towards me.”

َّ  يَا أَيُّ َها الَّذِينَ آ َمنُوا اتَّقُوا.8
)التوبه: 119( َصا ِدقِين
َّ َّللاَ َو ُكونُوا َم َع ال
“O you who have Iman! Fear Allah and be with those who are true.”
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Here follows a few Ahadith on the subject:
1. Hudhaifah (RA) reports that Rasulullah (SAW) said, “I do not know for how
much longer I shall be with you, so (after I die), follow the two after me, Abu
Bakr and ‘Umar.” (Mishkatul Masabih pg 560).
2. Rasulullah (SAW) said, “You must hold fast to my way of life and the ways of
life of the righteous and rightly guided Khulafa. . .” (Mishkatul Masabih pg 30)
3. Rasulullah (SAW) said, “My Sahabah (RA) are like the guiding lights and
whichever of them you follow, you shall be rightly guided.”
(Mishkat Masabih pg 554)
4. Mu’adh Bin Jabal (RA) reports that when Rasulullah (SAW) sent him to
Yemen. Rasulullah (SAW) asked, “How will you pass judgment when a case
comes before you?” Mu’adh (RA) replied, “I shall pass judgment according to
the Book of Allah.” Rasulullah (SAW) asked, “And if you do not find the ruling in
the Book of Allah?” Mu’adh (RA) replied, “I shall pass judgment according to
the Sunnah of Rasulullah (SAW).” Rasulullah (SAW) asked him, “And if you do
not find the ruling in the Sunnah of Rasulullah (SAW)?” Mu’adh (RA) replied, “I
shall then apply my mind without making compromises.” Rasulullah (SAW)
then placed his hand on Mu’adh’s (RA) chest and said, “All praise belongs to
Allah who has inspired the messenger of the Messenger of Allah with that
which pleases Him.” (Mishkatul Masabih pg 324 and Abu Dawood Vol.1 pg 149)
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The following becomes evident from this narration of
Mu’adh Bin Jabal (RA):
a) There are many rulings that are not apparent in the Qur’an and
the Ahadith.
b) Applying one’s mind to those rulings that are not clearly stated in
the Qur’an and Ahadith is commendable and pleases Allah and
Rasulullah (SAW).
c) Applying one’s mind to a question of Deen is a bounty from Allah
that Rasulullah (SAW) praised Allah for. The fact that Rasulullah
(SAW) placed his hand on the chest of Mu’adh Bin Jabal (RA) shows
that the blessings of Rasulullah (SAW) are with the Faqih and
Mujtahid.
d) Rasulullah (SAW) had sent Mu’adh Bin Jabal (RA) to Yemen to be
the judge there and knew that the people of Yemen Would refer
their matters to him and would be following what he told them.
They would therefore be making Taqleed of him. Close inspection
of the above Hadith will reveal the reality and proof for Taqleed
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e) Rasulullah (SAW) also said, “The ‘Ulema are the heirs of the
Anbiya (AS).” (Ahmad, Abu Dawood and Tirmidhi as quoted in
Mishkatul Masabih pg 34)
Therefore, just as it is Fardh (obligatory) to follow the Anbiya
(AS), so too is it to follow the ‘Ulema. The legacy of the Anbiya
(AS) is their knowledge and since the ‘Ulema also have this
knowledge of the Shari’ah, it is necessary to follow them as well.
F) Rasulullah (SAW) also said, “It was their Anbiya (AS) who led
and ruled over the Bani Israel. Each time a Nabi (AS) passed away
another succeeded him. Remember that there shall be no Nabi
after me, but there shall be Khulafa and there shall be many of
them (follow them as you had been following me).” (Ma’ariful
Qur’an Vol.1 pg 185)
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The person practicing Taqleed understands that by
following the Imam, he is actually following Allah and
Rasulullah (SAW). The Imam is merely a link in the
connection to the Qur’an and Sunnah. The example is
simple. Just as worshippers follow and Imam in Salah as
they hear him call out the Takbirs, when there are too
many worshippers, a Mukabbir is appointed to transmit the
Takbirs further for the people at the back to hear. The
Mukabbir is however still following the Imam and is not
doing anything out of his own accord. At the same time,
the people at the back known that they are following the
Imam and not the Mukabbir. The Mukabbir himself also
understands that he is not the Imam and is part of the
congregation like the others. Similarly, the Imam of
jurisprudence also understands that he is merely a link and
that he is following the Qur’an and Sunnah just like
everyone else.
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The most authentic reports verify that Imam Muslim, Imam
Tirmidhi, Imam Bayhaqi, Imam Dar Qutni, Imam Ibn Majah
all followed the Shafi’i school of jurisprudence. The
Muhadditheen Imam Yahya bin Ma’een, Imam Yahya bin
Abi Zaa’idah, Imam Tahawi and Imam Zayla’ee also all
followed a Madhhab and all happened to be Hanafi.
Allamah Dhahabi, Ibn Taymiyyah, Ibn Qayyim bin Jowzi,
Abdul Qadir Jilani were all Hanbali.

Did these eminent scholars not realize that Taqleed is Shirk,
Haram and a Bid’ah ?
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TALFEEQ: Mixing rulings from different madhhabs

For example, lets say madhhab A argues bleeding
invalidates wudu but touching to women (for men)
doesn't, and madhhab B says exact opposite. Can a
layman Muslim argue something like one of these;
Neither bleeding nor touching to women
invalidates wudu, because there is no clear
evidence for making them so both of them
invalidates wudu, because there is a possibility,
and we won't take any chances.
According to Islamic scholars, are these kind of
arguments acceptable, or are they discouraged?
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Answers
No. This is not allowed. This is a classical example of Talfeeq Batil
i.e. mixing various rulings to come up with a new action that is
not endorsed or held by anybody. This is Talfeeq Batil, because
all the scholars who said that bleeding doesn't break Wudu say
that it does break when a man touches a woman, and all
scholars who say touching a woman doesn't break Wudu say that
it does break when one bleeds. This is not allowed by scholars.
This is because when you start mixing rulings of different madhhabs, you start following your nafs and fancies. We believe all
madh-hab rulings are valid since they are based on evidences
from Qur'an and Sunnah. But, the madh-habs have some major
differences in some opinions. And when you start to mix
opinions, you end up following your nafs which not really based
on Qur'an and Sunnah, you make yourself the authority. It is not
permissible for someone to follow a opinion or switch them or
mix them based on convenience. And also, all madh-habs make
talfeeq baatil impermissible.
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However, note that there is permissible form of talfeeq and
impermissible form. The example you have given comes under
impermissible. A impermissible talfeeq is what is based on
desires and conveniences.
Basically you cannot "pick and choose" whatever you like. At the
same time, I am not asking someone to adhere to a madh-hab
100% [this is just for caution]
Summarizing Prohibition of Devising Opinions and Following
Allowances:
The impermissible form of talfeeq is where the end result in and
of itself is Haraam.
Another impermissible form of talfeeq is to hunt out most lenient
opinions of madh-habs and scholars.
The one who seeks such opinions is considered faasiq as stated
by Ahmad and also an opinion of among Shafi'is. Ibn ‘Abdil-Bar
also mentioned consensus (Ijma’) on this issue.
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QUBAA ASSOCIATION OF WESTERN SYDNEY

SALAAH – PRAYERS

TERM-2
PART-2
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VIRTUES OF SALĀH
The first pillar of Islam is testifying that there is no God but Allāh and
following this pillar, is the pillar of Prayer. Prayer brings a person
closer to Allāh (SWT) and he who does not pray moves further away
from Allāh (SWT). If a person performs all his prayers and perfects
his prayer, all his other deeds will be complete. If one prays with
sincerity, he will do all his other deeds with sincerity.
On the contrary, if one does not perform his prayers, all his other
deeds will be affected. If there is no sincerity in prayer, all other
deeds will also lack sincerity. Similarly, if one only prays to show off
to others that he is praying, he will perform all his other deeds to
show off to others.
Prayer is compulsory upon every Muslim. Furthermore, praying at
the correct time of prayer is also an obligation.
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VIRTUES OF SALĀH FROM THE HOLY QUR'AN

يمو َن الص َال َة َوما
َ َذ ل
َ ب فيه ُه ًدى لل ُمتق
ُ َك الكت
ُ ين يُؤمنُو َن ابلغَيب َويُق
َ ني الذ
َ اب َال َري
.اهم يُنف ُقو َن
ُ ََرَزق ن
“This is the Book in which there is no doubt, a guidance for those who have
Taqwa; who believe in the unseen, and who establish Salāh, and spend out of
what we have provided for them” (Surah Baqarah)

ف َعلَيهم
ٌ ين َآمنُوا َو َعملُوا الصاحلَات َوأَقَ ُاموا الص َال َة َوآتَ ُوا الزَكا َة ََلُم أَج ُرُهم عن َد َرّبم َوَال َخو
َ إن الذ
.َوَال ُهم ََيَزنُو َن
“Truly, those who believe and do righteous deeds, and perform Salāh, and give
Zakah, they will have their reward with their Lord. On them shall be no fear,
nor shall they grieve.” (Surah Baqarah 2:277)
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.ني
َ وموا لِل قَانت
ُ َُحافظُوا َعلَى الصلَ َوات َوالص َالة ال ُوسطَ ٰى َوق
“Guard strictly the Salāh, especially the middle Salāh. And stand before
Allāh (SWT) with obedience.” (Surah Baqarah 2:238)

َ ات ُل َما أُوح َي إلَي
ُك م َن الكتَاب َوأَقم الص َال َة إن الص َال َة تَن َه ٰى َعن ال َفح َشاء َوال ُمن َكر َولَذكُر الِل أَك ََبُ َوالِل
.يَعلَ ُم َما تَصنَ عُو َن
“Recite that which has been revealed to you of the Book, and perform Salāh.
Verily, Salāh prevents from lewdness and evils. And indeed, the
remembrance of Allāh (SWT) (by you) is greatest. And Allāh (SWT) knows
what you do.” (Surah Ankaboot 29:45)

اس َوَال يَذ ُكُرو َن الِلَ إال
ٰ َ ني ُُيَادعُو َن الِلَ َوُه َو َخادعُ ُهم َوإ َذا قَ ُاموا إ َىل الص َالة قَ ُاموا ُك َس
َ إن ال ُمنَافق
َ اىل يَُراءُو َن الن
.قَل ًيال

“Verily, the hypocrites seek to deceive Allāh (SWT), but it is He who
deceives them; When they stand up for Salāh, they stand with laziness, only
to be seen by men; and they do not remember Allāh (SWT) but a little.”
(Surah Nisaa 4:142)
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VIRTUES OF SALĀH FROM THE AHAADEETH

It was narrated that the Prophet (peace and blessings of Allāh (SWT) be
upon him) said:
“Whoever prays twelve rakahs during the night and day, a house will
be built for him in Paradise: four before Zuhr and two after,
two rak’ahs after Maghrib, two rakahs after isha and
two rakahs before Fajr prayer.” (Tirmidhi)
Narrated from Umm Habeebah (may Allāh (SWT) be pleased with her)
that the Prophet (peace and blessings of Allāh (SWT) be upon him)
said:
“Whoever prays four (rakahs) before Zuhr and four after it, the Fire
will not touch him.” (Al-Nasaa’i and Tirmidhi )
Anas ibn Maalik (may Allāh (SWT) be pleased with him) said: The
Messenger of Allāh (SWT) (peace and blessings of Allāh (SWT) be
upon him) said:
“Whoever prays Fajr in congregation then sits remembering Allāh
(SWT) until the sun rises, then prays two rakahs (known as Ishraaq),
will have a reward like that of Hajj and ‘Umrah.” (Tirmidhi)
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Prophet (SAW) said:
“Whoever attends the funeral until the prayer has been
offered will have one qiraat (of reward) and whoever attends
until the deceased has been buried will have two qiraats.” It
was said, “What are the two qiraats?” He said: “Like two
great mountains.” (Bukhari, Muslim)

Messenger of Allāh (SAW) said:
“Whoever prays Fajr is under the protection of Allāh (SWT),
so do not fall short with regard to the rights of Allāh (SWT),
for anyone who does that, Allāh (SWT) will seize him and
will throw him on his face into the Fire of Hell.” (Muslim - 657)
Abu Umaamah said: “The Messenger of Allāh (SWT) (peace
and blessings of Allāh (SWT) be upon him) said:
“Whoever recites Aayat al-Kursiy immediately after each
prescribed prayer, there will be nothing standing between him
and his entering Paradise except death.” ( al-Nasaa’i )
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‘Uthmaan (R.A) said: I heard the Messenger of Allāh (SWT) (peace and
blessings of Allāh (SWT) be upon him) say:
“Whoever prays isha in congregation, it is as if he spent half the night in
prayer, and whoever prays fajr in congregation, it is as if he spent the whole
night in prayer.” (Muslim, 656)

Orthopedic benefits:
According to a Hadith the Prophet of Islam (peace be upon him) is reported
to have said, "verily there is cure in Salāh ".
In the light of this Hadith we shall endeavor to describe some orthopedic
benefits of Salāh.
1. Regular exercise reduces cholesterol in the body. Cholesterol causes heart
failures, strokes, diabetes and many other ailments. It is a known fact that
people in professions where exercise is required have less amount of
cholesterol in their bodies.

2. Salāh is an excellent form of exercise to prevent indigestion. In the
morning when stomach is empty, a Muslim is required to offer fewer number
ofRak'aat whereas in the evening after the dinner we offer an extra number
of Rak'aat.
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3. By offering Takbir at the beginning of Salāh, we move hand and shoulder
muscles
thereby
increasing
the
flow
of
blood
towards
torso. Akamat performs a similar function.

4. The most important function in Salāh is sajdah where we touch the ground
with our forehead. This posture increases fresh supply of blood to our brain.
Needless to say in certain forms of yoga some adherents stand on their heads
for the same purpose.
5. In tashah'hud position, our hip, elbow, knee joints, backbone, wrist joints
move in a way that it provides a form of relaxation to our entire body.
Pressure is applied on the body parts as if it was a kind of massage which
releases tension.
6. Heart is the most important organ in the body. It supplies fresh blood to all
body tissues. These body movements performed during Salāh are an
excellent source of exercise for our heart as well. According to a Hadith of
the Holy Prophet,"There is an organ in the body, when it is healthy, the
whole body is healthy, and when this is sick, the entire body becomes sick".
It is the heart.
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GHUSL – BATH
Ghusl becomes compulsory in Janābah e.g. after intercourse or wet
dream, Haiḍ (the menses) or Nifās (discharge of blood after childbirth).

The 3 Faraa’id of Ghusl:
1. Passing water into and out of the mouth.
2. Putting water into the nostrils.
3. Passing water over the entire body. (if a single strand of hair is left
dry, ghusl will be incomplete)
The 5 Sunan of Ghusl:
1. Washing hands up to the wrists.
2. Washing the private parts.
3. Niyyah (intention).
4. Making Wuḍu before washing the body.
5. Then passing water over the whole body thrice.
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RULES WHILST MAKING GHUSL
➢ Ghusl should be made in a place of total privacy.
➢ One should not face the Qiblah whilst making ghusl.
➢ Use sufficient water.
➢ Abstain from speaking whilst performing ghusl.
PROCEDURE FOR PERFORMING GHUSL
➢ Wash both hands including the wrists.
➢ Wash the private parts. The hands and private parts should be washed
even if one is not in the state of Janābat.
➢ If there is Najāsah elsewhere on the body, it should now be washed off.

➢ Perform Wuḍu. If one is making ghusl on a stool or platform where water
will rapidly flow away, then perform the complete Wuḍu. Ensure that the
mouth and nostrils are thoroughly rinsed THRICE.
➢ After performing Wuḍu, pour water over the head thrice.

➢ Thereafter pour water thrice over the right shoulder and thrice over the left
shoulder.
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➢ Then pour water over the entire body and rub. If the hair of the
head is not plaited, it is compulsory to wet all the hair up to the
very base (root).
➢ It is MUSTAHAB (Preferable) to clean the body by rubbing it.
➢ Rings, earrings, etc., should be removed to ensure that no
portion covered by them is left dry. Ensure that the navel and
ears are all wet. If they are not wet ghusl will be incomplete.
➢ On completion one should confine oneself to a clean place.

➢ Dry the body with a clean towel and dress as quick as possible.
➢ If one recalls after ghusl that a certain portion of the body is
left dry, it is not necessary to repeat the ghusl. Merely wash the
dry portion. It is not sufficient to pass a wet hand over the dry
place.

69

ISSUES PERTAINING TO GHUSL
➢It is permissible to leave the hair dry and wash the rest of the
body if it is harmful to apply water over the head due to some
sickness or ailment. However, once the person is cured of this
sickness, it is Waajib to wash the head.

➢Make haste in covering the body. One should not delay in
wearing one’s clothes after completing the ghusl. If the feet
have not been washed as yet, then first put on the clothes and
thereafter wash the feet.
➢It is not necessary to remove the ointment from a cut or wound
during ghusl. Just pour water over it.
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WUDU’ (ABLUTION)
To wash one's hands, face, feet and wipe on head, before performing
SALĀH is called Wudu’.
On the Excellence of Wuḍu Allāh (SWT) Almighty says:
سحوا
َّ يا أَيُّ َها الَّذينَ آ َمنوا ِإذا قُمتُم ِإلَى ال
َ ق َوام
ِ صال ِة فَاغ ِسلوا ُوجو َه ُكم َوأَي ِديَ ُكم ِإلَى ال َمرا ِف
َّ َين ۚ َوإِن ُكنتُم ُجنُبًا ف
سفَر أَو
َ اط َّهروا َوإِن ُكنتُم َمرضى أَو
َ على
ِ ِب ُرءو ِس ُكم َوأَر ُجلَ ُكم ِإلَى ال َكع َب
َ صعيدًا
سحوا
َ طيِبًا فَام
َ جا َء أَ َحد ِمن ُكم ِمنَ الغائِ ِط أَو ال َمست ُ ُم النِسا َء فَلَم تَ ِجدوا ما ًء فَتَيَ َّمموا
َ ُعلَي ُكم ِمن َح َرج َول ِكن يُري ُد ِلي
ُط ِه َر ُكم َو ِليُتِ َّم نِع َمتَه
َّ بِ ُوجو ِه ُكم َوأَيدي ُكم ِمنهُ ما يُري ُد
َ ّللاُ ِليَج َع َل
. َعلَي ُكم لَعَلَّ ُكم تَش ُكرون
َ

“O you who have believed, when you rise to [perform] prayer,
wash your faces and your forearms to the elbows and wipe over
your heads and wash your feet to the ankles. And if you are in a
state of janabah, then purify yourselves. But if you are ill or on a
journey or one of you comes from the place of relieving himself
or you have contacted women and do not find water, then seek
clean earth and wipe over your faces and hands with it. Allah does
not intend to make difficulty for you, but He intends to purify you
and complete His favor upon you that you may be grateful”.
(Al-Maa’idah: 6)
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HOW TO PERFORM WUDU’
➢ The person making Wuḍu should face the qiblah and sit on an elevated
place so that the water does not splash on him.
➢ When commencing Wudu, Bismillahir Rahmaanir Raheem should be
recited.
➢ First of all, the hands should be washed upto the wrists three times.
➢ Thereafter, rinse the mouth three times and use a miswaak.
➢ If there is no miswāk, a thick cloth or even the fore-finger could be used
so that all the dirt is removed.
➢ If the person is not fasting, he should gargle the mouth thoroughly.
However, if he is fasting, he should not gargle thoroughly because here is
a possibility that water will go down the throat.
➢ Thereafter, rinse the nose three times and clean it with the left hand.
However, the fasting person should not allow the water to go beyond the
soft-bone of the nose.
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➢ Wash the face three times: from the hair-line till below the chin, and from
one ear-lobe to the other. Water must reach all these places. Water must also
reach below the eye brows - no place should remain dry.
➢ Wash the right hand up to and including the elbows.
➢ Thereafter wash the left hand up to and including the elbows.
➢ Make khilaal of the fingers. That is, pass the fingers of one hand through the
fingers of the other hand.
➢ If there is a ring or any such jewellery on the fingers, it should be removed
so that no part is left dry.
➢ Thereafter make masah of the head (passing wet hands over the head).
➢ Make masah of the ears by inserting the forefingers into the ears and making
masah of the back of the ear-lobes with the thumb of each hand.
➢ Make masah of the neck with the back of the fingers of both hands.
However, masah of the fore-neck/throat should not be made as this is
prohibited.
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➢ Fresh water need not be used for making masah of the ears. Whatever
water is left over after making masah of the head will be sufficient.
➢ Thereafter wash the right foot up to and including the ankles. Do the same
for the left foot. Make khilāl of the toes of the feet with the little finger of
the left hand. When making khilāl, commence with the little toe of the right
foot and end with the little toe of the left foot.
➢ This is the correct method of performing Wuḍu. However, there are certain
acts, which if even a part is left out or not completed, then the Wuḍu will be
regarded as incomplete. In fact, it will be as if Wuḍu was not performed at
all. Such acts are called fard.

➢ There are other acts, which if left out, the Wuḍu will be regarded as
complete. Carrying out these acts will entail reward (thawāb) and these
have been emphasised in the Shariah. It is a sin to leave out such acts
unnecessarily. Such acts are called Sunnats. There are other acts, which if
carried out entail reward, and if left out, entail no sin. Neither have they
been emphasised in the Shariah. Such acts are called mustahab.
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THE FOUR FARAA’ID OFWUDU’
1. Washing the face from the forehead to the lower
portion of the chin and from one ear lobe to the
other.
2. Washing of both arms including the elbows.
3. Doing MASAH of the head.
4. Washing of both feet including the ankles.

• NB: If a FARD is left out, the Wuḍu’ will be
incomplete.
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13 SUNAN OF WUDU’
1.
2.
3.
4.
5.
6.
7.
8.
9.
10.
11.
12.
13.

Niyyah (Intention)
Reciting of BISMILLAAH. ِِب ْس ِم هللا
Washing of the hands thrice up to the wrists.
Brushing the teeth by MISWAAK.
Gargling three times.
Passing water into the nostrils thrice.
KHILAAL i.e. to pass wet finger into the beard.
KHILAAL of the fingers and toes.
Washing of each part three times.
MASAH of the hole head once.
MASAH of both ears once.
Wuḍu done systematically.
Washing of each part one after the other without pause, so no part dries up
before the Wuḍu is completed.
• NB: If any sunnah is left out, the Wuḍu will be complete, but the full
reward of Wuḍu is not gained.

76

5 MUSTAHAB ACTS IN WUDU’
• Carrying out a mustahab act brings thawab (reward) but no sin is
committed if left out.
1.
2.
3.
4.
5.

To begin from the right
To make masah of the nape
Not to take assistance from anyone
To face the Qiblah
To sit on a high and clean place

4 MAKROOH ACTS IN WUDU’
1.
2.
3.
4.

To make Wuḍu in a dirty place
To clean the nose with the right hand
To talk of worldly affairs
To do Wuḍu against the sunnah method
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8 NAWAAQIDH –nullifications- OF WUDU’
1. Discharging of urine, stool or the coming out of anything
from the private parts.
2. Discharging of gases
3. Vomiting in mouthful
4. To fall asleep lying down or by resting the body against
something
5. To faint due to some illness or any other reason
6. Becoming insane or going mad
7. Laughing aloud whilst in Salāh
8. Flowing of blood from any part of the body
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ISSUES RELATED TO WUDU:
➢ Once the four farḍ acts of Wuḍu are carried out, Wuḍu will be regarded as
complete, irrespective of whether one intended to make Wuḍu or not, e.g.:
(a) at the time of bathing, one pours water on the entire body, or
(b) falls into a well, or river, or
(c) stands in the rain.
In all these conditions, if the limbs of Wuḍu get wet,
Wuḍu will be regarded as complete. However, one will not obtain the reward
(thawaab) of Wuḍu.
➢ Sunnah is to make Wuḍu exactly as has been mentioned above. But if
anyone reverses the procedure of Wuḍu, e.g., by washing the feet first, then
making masah, and then washing the hands, and thereafter washing the
face, or alters the procedure in any other way - then Wuḍu will still be
regarded as complete. However, it will not be considered to be in
accordance with the sunnah, and there is always the fear of having sinned.
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➢ Similarly, if the left hand or the left foot is washed first, Wuḍu will be
completed, but it will be contrary to being mustahab.
➢ After washing one part, one should not delay in washing the next part to
such an extent that the first part gets dry. Instead, he should wash the next
part as quickly as possible. If, after washing the second part, the first part
gets dry, then Wuḍu will be regarded as complete, but it will be contrary to
the sunnah.
➢ It is also sunnah to pass the hand on the part that is being washed so it is
better and mustahab to prepare for Wuḍu and salāh well before the time.
➢ As long as there is no genuine excuse, one should perform Wuḍu with one's
very own hands and should not seek assistance from someone else.
➢ While making Wuḍu, worldly talk should be avoided. Instead, Bismillah and
the kalimah should be read on washing each and every part.
➢ No matter how freely water may be available, it should not be wasted. Even
if one is at the sea-shore, one should not use more than necessary. At the
same time, one should not use so little water that one has problems in
washing the parts thoroughly.
➢ The parts should not be washed more than three times.
➢ When washing the face, water should not be splashed with great force, nor
should one splash water by making hissing sounds.
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➢ One should not close one's eyes and mouth very tightly. All these things
are makruh and prohibited. The reason for this is that if the mouth and
eyes are shut so tightly to the extent that the lips or eye lashes remain
dry, then the Wuḍu will not be regarded as complete.
➢ If rings, bangles, bracelets, etc. are so loose that water will reach under
them without having to remove them, it will still be mustahab to
remove them. If they are so tight that there is a possibility of water not
reaching under them, then it will be necessary and wajib to remove
them. A similar rule applies to the nose ring: that is, if it is loose, then it
will be mustahab to move it, and if it is tight, then while one is washing
the face it will be wajib to move it around so that water reaches
everywhere.
➢ If some dough or similar substance gets stuck under the nails and gets
dried, and water does not reach there, the Wuḍu will not be complete. If
one sees the flour and realizes that water did not reach there, then water
should be poured over it. However, if salāh was performed prior to
pouring the water, it will be necessary to repeat the salāh.
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CONDITIONS AND RULES OF SALĀH
Salāh is a special type of prayer that has been taught by Allāh (SWT) and
the Holy Prophet Muhammad .
Eight conditions are to be observed before one performs Salāh. Without
them Salāh cannot be performed. These eight conditions are called
Sharaa‘it.

1. To make Wuḍu if necessary.
2. To make Ghusl if necessary.
3. Taharah (cleanliness) of body and dress.
4. Taharah (cleanliness) of place.
5. Facing towards the Qiblah.
6. Covering of the Satr (private parts).
7. Niyyah (intention) for Salāh.
8. Performing Salāh at the prescribed times.
➢ If any one of these conditions is omitted, Salāh will not be accepted.
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• N.B. A male's satr is from the navel to the knee (including knee.)
• A female's satr is her entire body except her face and hands to the
wrist.
• Taharah (cleanliness) means one be free from all najaasat (Filth and
Impurities).
• There are two types of najaasat. One, HAQEEQI, the other
HUKMI.
• Najaasate Haqeeqi is that najaasat that can be seen (External blood)
e.g. stool and wine.
• Najaasat Hukmi is that Najaasat (impurity and filth) which cannot
be seen, e.g.
(a) HADATH (to be without wuḍu)
(b) JANABAH. (state of a person on whom ghusl or bath has become
compulsory)
• It is necessary that one's body should be free from both types of
najaasat before performing Salāh.
• One should face towards the ka'bah when performing Salāh.

83

NAME

RAK’AT

SUNNAH

FARD

SUNNAH

NAFL

FAJAR

4

2

2

ZUHR

12

4

4

2

2

ASR

8

4

4

MAGHRIB

7

3

2

2

‘ISHA

17

4

4

2

2

JUMAH

14

4

2

4 +

EID

2

2

WITR

NAFL

3

2

2
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TIMES OF SALĀH
• FAJR : From subh sadiq (early dawn) up to a little before sunrise.
• ZUHR: From after zawāl (past noon) up to the time that the shadow
of any object becomes once/twice (according to the difference of
opinion) the length of the object plus the original shadow that was
there at mid-day (ZAWĀL).
• ASR: It begins when Zuhr time finishes and ends at a little before
sunset. To delay the Asr Salāh until the colour of the sun has turned
pale (yellow) is makruh.
• MAGHRIB : From sunset up to the time the redness fades on the
horizon.
• ISHAA' : Ishaa' time begins after the redness on the horizon
disappears (about an hour after sunset) and lasts up to a little before
subh sadiq (dawn). It is mustahab to read Ishaa Salāh before one
third of the night has passed and it is makruh to delay Ishaa Salāh
until after midnight.
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FARD (COMPULSORY) ACTS IN SALĀH
1. TAKBEERE TAHRIMAH.
2. QIYAAM (standing position).
3. QIRA’AT (reciting of at least three aayats
or one long aayat of the Quraan.
4. RUKU’‘(to bow down).
5. Both the SAJDAHS (prostrate).
6. QAA‘DAH AKHEERAH (to sit so long at
the end of the last Rakā‘t that one can read
the TASHAHHUD).
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WAAJIB ACTS IN SALĀH
• Waajibaat are those acts that are necessary to
complete the Salāh. If one misses any one of
them unknowingly, this mistake can be
compensated by performing sajdah sahw (Sajdah
done for mistakes made unknowingly).

• If one does not perform sajdah sahw or if one
misses a waajib knowingly, it is necessary to
perform that Salāh all over again.
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14 WAJIB ACTS IN SALAH
1. Doing recitation in the first two rak’ahs.

2. Reciting Al-Fatiha in each and every rak’ah of all Salāh with
the exception of the third and the fourth rak’ahs of Fard Salāh.
3. Reciting either one whole chapter (surah) or a long verse
(ayah) or three short verses in the first two rak’ahs of a Fard
Salāh and in each and every rak’ah of all other Salāh whether
wajib, masnun or nafl after Al-Fatiha.
4. Reciting Al-Fatiha before reciting any other surah.
5. Maintaining the order set for recitation, Ruku’’, Sajdah and
the rak’ahs.
6. Doing Qiyaam (standing straight after Ruku’’).
7. Performing Jalsah (sitting up in between the two Sajdahs).
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8. Doing justice with (performing with ease and grace) the

constituents of Salāh such as Ruku’’, Sajdah, etc.
9. Sitting as long as is required for Tashahhud after two rak’ahs
in a Salāh comprising three or four rak’ahs.
10. Reciting Tashahhud in the two Qa’dahs.
11. For Imam to recite the Qur-an aloud in Salāh of Fajr,
Maghrib, ‘Isha, Jum’ah, the two ‘Ids and all the rak’ahs of
Taravih and of Witr in the holy month of Ramadhaan and
reciting on a low pitch in the Salāh for Zuhr, ‘Asr etc.
12. Terminating Salāh pronouncing as-salamu ‘alaikum
warahmatullah.
13. Saying Takbir for the Qunut and reciting the Qunut in Witr.
14. Saying additional takbirs in Salāh for the two ‘Ids.
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MUFSIDAT-US-SALAH
Mufsidaat-ul- Salāh are the factors which nullify the prayers (Salāh) and
make it necessary to be repeated.

1.To talk in Salāh knowingly or unknowingly, a few words or many will
nullify the Salāh.
2. To greet a person by Assalamu Alaikum, or by any other method while
performing Salāh.
3. To reply to greetings or saying YarhamukAllāh to one who sneezes.

4. To say ‘inna Lil Lahi Wa Inna Ilaihi Raajioon’ on some sad news or
Alhamdulillah or SubhanAllāh on hearing some good or strange news.
5. To make noise or say "AAH" due to pain etc.
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6. Correcting the Qira’at of a person other than his own Imām.
7. To do such an act which gives the impression to onlookers that he is
doing something else rather than performing Salāh. This, is called
‘AMAL KATHEER’.
8. eating or drinking knowingly or unknowingly.
9. To turn the chest away from the qibla without an excuse.
10. Doing sajdah at a Najis (impure) place.
11. Delay in covering the satr when uncovered to the extent of

performing one rukn in Salāh.
12. Utterances in pain or trouble.
13. An adult's laughing aloud.

14. To step ahead of the Imām during the Salāh.
15. Making some great error in the qiraat (recitation) of the Holy Quran.
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WHEN IS IT PERMISSIBLE TO BREAK
ONE’S SALAH?
1. When there is an urge to pass urine or stool.
2. When a snake, scorpion or some other harmful creature or
animal makes it's appearance.

3. When one fears that a train on which one is to travel would
depart and thus cause great inconvenience.
4. When one fears that a thief would run away with his shoes or

any other property.
5. It is fard to break one's Salāh when it is feared that a blind
person would fall in a pit or a well if he is not stopped. It is fard to

break one's Salāh when some person catches fire and requires
assistance.
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SALĀH WITH JAMA‘AH AND IMAMAT
• Jama‘ah is the performing of Salāh by many persons collectively, in
which the Imām (leader) conducts the Salāh and those following him
are called Muqtadis.
• To perform the five daily Salāh with Jama‘ah is waajib and to neglect
the Jama‘ah is very sinful.
• Performing Salāh with Jama‘ah carries many benefits:
1.The thawaab (reward) of performing Salāh with Jama‘ah in the masjid
is twenty seven times greater than performing Salāh alone.
2. Muslims meet five times a day and this creates love and unity.
3. The Salāh of the sinful become more acceptable by joining and
performing Salāh with other pious persons.
• NB. It is not wajib upon women, children, sick persons, those nursing
the sick, very old persons and the blind to attend the Jama‘ah.
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WHEN IS A PERSON IS EXCUSED FROM ATTENDING
THE JAMA‘AH IN A MASJID ?
1. Heavy rain.
2. Dirty and muddy roads.
3. Very cold weather.
4. Stormy night.
5. When a person is a Musafir (traveller) and the time for departure of
train, plane or ship is near.
6. When one is in need to visit the toilet.
7. When one is very hungry and food is being served.
• A Jama‘ah consists of at least two persons: the Imām and the
muqtadi. The muqtadi should stand at the right of the Imām in such
a manner that the toes of the Muqtadi should be parallel to the ankle
of the Imām. If there are two or more Muqtadis, the Imām should
stand ahead and the Muqtadis should stand behind.
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THE MANNER IN WHICH PEOPLE SHOULD STAND
IN JAMA‘AH

• The muqtadis should stand close to each other and in
a straight row. No space should be left in between;
children should stand in the back row. It is Makruh to
include children in the men's row.
• If the Imām's Salāh becomes Faasid (void) then the
Muqtadis Salāh will also become faasid. It will be
necessary for the Muqtadis to repeat the Salāh.
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WHO DESERVES TO BE AN IMĀM
• 1. That person who knows the Masaa'il (rules) of Salāh
well, provided he is not a Faasiq (an open sinner).
2. Then a person who can recite the holy Qur’an well.
3. Thereafter a person who is pious.
4. Then the oldest person.
5. Then the good-mannered and kind. However, if there is
a fixed Imam in Masjid, then he will still deserve the
honour to be the Imam.
• It is Makruh to make a Faasiq, an ignorant person or one
who indulges in innovations or one who is not very
careful in observing the rules of Shari'ah, an Imām.
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PERSON WHOSE IMĀMAT IS NOT ACCEPTED

Salāh of any person will not be accepted if the Imām is:
1. Insane (mad)
2. Drunk.
3. Kaafir (disbeliever).
4. Mushrik.
5. lf the Imām is not Baligh (mature) then the Salāh will not
be accepted.
6. lf the Imām is a woman, Salāh of males will not be
accepted.
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SUNAN IN SALĀH
Things which have been proven to be done in Salāh by the Holy
Prophet but not much stress has been laid upon them as is laid upon
things which are Fard and Waajib are known as Sunnah. If any of
these are missed unknowingly, neither does it invalidate the Salāh
nor does ‘Sajdah Sahw’ become necessary. If these are left
knowingly, the Salāh is valid and there is no need for Sajdah Sahw.
However, such a person is condemned.
There are 21 Sunan of Salah:
1.To raise the hands up to the ears (According to some scholars up to

the shoulder) before saying ‘Takbeere Tahreemah’.
2. While raising the hands for Takbeer, keep the fingers of both the
hands raised and face the Qiblah.
3. Not to bend the head when saying Takbeer.
4. Saying Takbeere Tahreemah and other Takbeers aloud by the
Imām according to the need, while going from one rukn (posture) to
the other.
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5. To fold the right hand around the left below the navel. (According to the
other scholars on the navel or chest)
6. Reciting the ‘Thanaa’.
7. To recite Ta'awwuz.
8. To recite the complete Bismillah.
9. To recite only surah fatiha in the third and fourth Rakā‘t s of Fardh Salāh
10. To say aameen softly (According to the other scholars loudly).
11. To recite Thanā and Ta'awwuz.
12. To recite as much qira’at as is sunnah for every Salāh.

13. To say tasbih at least three times each in ruku and sajdah.
14. To keep the back and the head in the same level while holding the knees
with the fingers of both the hands in ruku.
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15. Imām reciting ‘Samiallāhu liman hamidah’ in Qawmah followed by
‘Rabbana lakal hamd’ by Muqtadi. The munfarid should say both tasmi and
tahmeed.

16. While going into sajdah, first place the knees, then the hands and, lastly
the forehead on the ground.
17. In qa'idah or jalsa, placing the left foot on the ground horizontally and

sitting upon it and raising the right foot vertically so that the toes are facing
the qiblah and resting both the hands on the thighs.
18. To raise the index finger of the right hand as one says "ASH HADU

ALLA ILAHA" in tashahhud.
19. To recite durood sharif in qa'idah akheera after tashahhud.
20. To read dua after durood sharif.

21. To turn the face for salaam towards the right first and then to the left.
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MUSTAHABBAAT-UL-SALĀH
1.To pull the palms out of the sleeve while saying takbeere
tahreemah.
2. Saying tasbih more than three times in ruku and sajdah by
munfarid.
3. To keep the eyes towards the place of sajdah in qiyaam, at the
toes in ruku, towards the lap in qa'idah and jalsa, and at the
shoulders while turning for salaam.

4. To try best not to cough.
5. To try and keep the mouth closed when yawning, but if it is
opened, to cover it by the upper portion of the right hand in
qiyaam and by the left hand in all other postures.
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MAKRUHAAT-UL- SALĀH
Doing of a makruh act in Salāh causes the full blessing of the Salāh to
be lost although the Salāh will not have to be repeated.

1. Saying SALĀH while exposing the arms above the elbows.
2. Playing with clothes or the body.
3. Performing Salāh in clothes in which people do not ordinarily like to
go out.
4. To dust the floor with one's hands to prevent the soiling of clothes.
5. Performing Salāh when one has the urge to urinate or pass stool.
6. To crack one's fingers or putting of fingers of one hand into fingers of
the other hand.
7. Turning the face away from qiblah and looking around.
8. It is makrooh for men to rest both the arms and wrists on the ground in
sajdah.
9. Performing Salāh when another person facing him sits ahead.
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10. Yawning intentionally and not preventing it if one can do so.

11. Closing the eyes, but if it is done to concentrate in Salāh, it is
allowed.
12. It is Makrooh for a Baaligh (mature) person to stand alone
behind a Saff (row) when there is place in the Saff before him.
13. Performing Salāh in clothes with pictures of living objects on
them.
14. Performing Salāh at a place where there is a picture of a living
(animate) object above or on the right or left side or on the place
where he makes sajdah.
15. To count Aayats, Suras or Tasbihs on fingers in Salāh.
16. Performing Salāh with a sheet or clothes wrapped on the body
in such a way that it makes it difficult to free the hands quickly.
17. To yawn and stretch arms to remove laziness.
18. Doing something against Sunnah in Salāh.
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THE MASBOOQ AND THE MUSĀFIR'S SALĀH
➢ A person who has joined the Imām whilst the Imām is in ruku’, will
be regarded as one who has performed the complete Rak'ah. Once the
Imām has completed the Ruku’ and a person then joins the Imām, he
has missed a Rak'ah. Such a person is known as a masbooq.
➢ A person who has missed any Rak'ah and then joined the Jama'ah, he
should continue the Salāh with the Imām to the end. Once the Imām
turns to say the second salaam, (or the first salaam according to some
scholars) the Masbooq should stand up and complete the missed
number of rak'aats.

➢ If the Masbooq has missed only one Rak'ah he should stand up, read
the thanaa, ta‘wwudh, tasmiyah, surah faatihah and other surah and
thereafter complete the Salāh.
➢ If the Masbooq has missed two Rak'aats in Fajr, Zuhr, ‘Asr or Ishaa’,
he should complete both the Rak'aats by reciting Surah Faatihah and
another Surah in both the Rak'aats.
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➢ If a person has missed two Rak'aats in Maghrib Salāh, then after
completing the first Rak'at he should make QA‘DAH, read tashahhud
and then stand up for the second Rak'ah. After reciting Surah Faatihah
and another Surah, complete the Salāh.
➢ If three Rak'aats were missed in Zuhr, ‘Asr or Ishaa’, the Masbooq
should stand up and read the thanaa, ta‘wwudh, tasmiyah, Surah
Faatihah and a Surah in the first Rak'ah, thereafter make Ruku’‘ and
Sajdah but before standing up for the second Rak'ah, make qa‘dah (sit
down), read Tashahhud and then stand up for the second Rak'ah.
➢ In the second Rak'ah recite Surah Faatihah and another Surah,
complete the second Rak'ah and without sitting for Tashahhud, stand
up for the third Rak'ah. In the third Rak'ah read only Surah Faatihah
and complete the Salāh.
➢ If a person has missed all the Rak'aats of any Salāh, then he should
repeat the whole Salāh after the Imām has said the Salaam except that
he should not raise his hands to say ALLĀHU AKBAR (Takbir) in the
first Rak'at.
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N.B: For a person who joins the Jama'at when the Imām
is in ruku’, it is fard to stand and recite takbeere tahreema
and thereafter to stand at least for the duration long
enough in which SUBHANALLĀH could be recited once
and then go into Ruku’.
➢ Reciting Takbeer and going into Ruku’ without pause
is not permissible. The Salāh performed in such a way
will not be valid and should be repeated.
➢ One should not join the Jama'at as soon as the Imām
recites the first Salaam to complete the Salāh.
• NOTE: A person should not run in the masjid to join
the jamaat if he is afraid of missing any raka'at.
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THE QADAA’ SALĀH
➢Any Salāh performed in its time is called Ádaa’.

➢Fard and waajib Salāh performed after it's time has elapsed will
be called Qadaa’.
E.g. If Asr Salāh is performed at Maghrib time, it will be Qadaa’.
➢To delay any fard, wajib or sunnate muakkadah Salāh
intentionally and cause them to become Qadaa is very sinful.
➢It is compulsory upon every Muslim to perform the missed
number of Fard and Waajib Salāh since the time one has become
Bāligh (reached the age of puberty).
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THE MUSĀFIR'S (TRAVELLER'S) SALĀH
• In Shari'ah a person who intends to travel a distance of 77 kms (48 miles)
or more, is called a Musāfir.
• A person who travels 77 kms or more and intends to remain at one's
destination for less than 15 days, is also a Musāfir.
• A Musāfir who intends remaining at his destination for 15 days or more
will only be a Musāfir during his journey. Once he reaches his
destination, he will not be a Musāfir.
• A Musāfir should make qasr of zuhr, asr and ishaa’ (FARD only), i.e. one
performs two Fard only instead of four rakā‘ts.
• There is no Qasr in the Fard of Fajr and Maghrib. Similarly there is no
Qasr of Witr, Sunnah or Nafl Salāh.
• A Musāfir who performs his Salāh behind a muqeem IMĀM (who is not
a Musāfir) should perform the full four raka‘ats in Zuhr, Asr and Ishā
Farḍ.
• If the IMĀM is a Musāfir and muqtadi a muqeem, the Musāfir Imām
should complete his Salāh after two raka‘ats and there after the muqeem
muqtadis should then stand up and complete the remaining two Rakā‘ts.
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ZAKĀH
➢‘Zakāh’ in Arabian language is an infinitive of the verb

‘Zakāh’. Zakāh means to grow and to increase. When it is
said about a person, it means to improve, to become
better.

Consequently

Zakāh

is

blessing,

growth,

cleanliness, and betterment.
➢As for its symbolic meaning; ‘Yusuf Qardawi states: In

Shari'ah the word Zakāh refers to the determined share of
wealth prescribed by Allāh (SWT)

to be distributed

among deserving categories. It is also used to mean the
action of payment of this share.
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Virtues of Zakāh (Qur’anic verses)
In the Holy Qur’ān, there are 32 places wherein Zakāh has been
mentioned. It has been mentioned ten times in Makki Surah’s and 22
times in Madani Surah’s.

{ني
َ يموا الصالََة َوآتُوا الزَكا َة َوارَكعُوا َم َع الراكع
ُ } َوأَق
“And establish prayer and give zakah and bow with those who
bow” [in worship and obedience]. (Surah Baqarah: 43)

{ب ُكل َكفار أَثيم
الرَاب َويُرِب الص َدقَات َوالِلُ الَ َُي ك
ّ ُ}ََي َح ُق الِل
"Allāh destroys wealth obtained from interest and will give
increase for deed of charity". (Surah Baqarah: 276)
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Virtues of Zakāh
ين يُنف ُقو َن أَم َوا ََلُم يف َسبيل الِل َك َمثَل َحبة أَن بَ تَت َسب َع َسنَاب َل يف ُك ّل ُسن بُلَة
َ َمثَ ُل الذ
َف ل َمن يَ َشاءُ َوالِلُ َواس ٌع َعل ٌيم
َ ُمائَةُ َحبة َوالِلُ ي
ُ ضاع

“The example of those who spend their wealth in the way of Allah is like a
seed [of grain] which grows seven spikes; in each spike is a hundred
grains. And Allah multiplies [His reward] for whom He wills. And Allah
is all-Encompassing and Knowing.” (Surah Baqarah: 262)

يمو َن الصالََة َويُؤتُو َن الزَكا َة َوُهم
ُ ين َآمنُوا الذي َن يُق
َ إَّنَا َوليك ُكم الِلُ َوَر ُسولُهُ َوالذ
َراكعُو َن

Verily, your Wali (Protector or Helper) is Allah, His Messenger,
and the believers, - those who perform prayers and give Zakat, and
they bow down (submit themselves with obedience to Allah in
prayer).
(Surah Al-Maa’idah: 55)
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Virtues of Zakāh
ض ُهم أَوليَاءُ بَعض ََي ُمُرو َن ابل َمعُروف َويَن َهو َن َعن ال ُمن َكر
ُ ات بَع
ُ ََوال ُمؤمنُو َن َوال ُمؤمن
ك
َ يمو َن الصالََة َويُؤتُو َن الزَكا َة َويُطيعُو َن الِلَ َوَر ُسولَهُ أُولَئ
ُ َس َري ََحُ ُه ُم الِلُ إن الِلَ َويُق
َعز ٌيز َحك ٌيم

“The believers, men and women, are Auliya' (helpers,
supporters, friends, protectors) of one another, they enjoin (on
the people) Al-Ma'ruf (i.e. Islamic Monotheism and all that
Islam orders one to do), and forbid (people) from AlMunkar (i.e. polytheism and disbelief of all kinds, and all that
Islam has forbidden); they perform prayers and give
the Zakat, and obey Allah and His Messenger. Allah will have
His Mercy on them. Surely Allah is All-Mighty, All-Wise”.
(Surah Al-Tawbah: 71)
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Virtues of Zakāh
ٌف ََلُم َوََلُم أَجٌر َكري
َ ُضا َح َسنًا ي
ً ضوا الِلَ قَر
ُ ني َوال ُمص ّدقَات َوأَق َر
ُ اع
َض
َ إن ال ُمص ّدق
“Verily, those who give Sadaqat (i.e. Zakat and alms, etc.), men and
women, and lend to Allah a goodly loan, it shall be increased manifold
(to their credit), and theirs shall be an honorable good reward (i.e.
Paradise).” (Surah Al-Hadid:18)

َ َوَما أُمُروا إال ليَ عبُ ُدوا الِلَ ُُملص
َني لَهُ ال ّدي َن ُحنَ َفاء
ين ال َقيّ َمة
َ يموا الصالََة َويُؤتُوا الزَكا َة َو َذل
ُ َويُق
ُ كد
“And they were commanded not, but that they should worship Allah,
and worship none but Him Alone (abstaining from ascribing partners to
Him), and perform prayers and give Zakat: and that is the right
religion.” (Surah Al-Bayyinah:5)
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Virtues of Zakāh: Ahadith
• "The nation that does not give Zakāh, Allāh (SWT) will bring
about a drought on them" (i. e. necessities of life will become
scarce).
• "The persons on whom Allāh (SWT) has bestowed, wealth, and
he does not give Zakāh, on the Day of Qiyaamah, this wealth will
turned into a venomous bald serpent which will wind around his
neck and, bite his jaws and say: "I am your wealth, I am your
treasure"
• "Every day two angels come down from Heaven and one of them
says, 'O Allah! Compensate every person who spends in Your
Cause,' and the other (angel) says, 'O Allah! Destroy every miser.”
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Benefits of giving Zakah
➢ Gaining of the pleasure of Allāh (SWT).
➢ Increase in wealth.
➢ Protection from losses.
➢ A cause thus established for Allāh (SWT)'s forgiveness and
blessings are obtained.
➢ Safety from calamities.
➢ Protection from the wrath of Allāh (SWT) and from a bad
death.
➢ The Zakāh will provide a shelter on the Day of Judgment.
➢ Security from seventy misfortunes.
➢ It will serve as a shield from the fire of Jahannam.
➢ It contributes to Barakah (blessings) in wealth.
➢ It saves from fear and grief.
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THE OBLIGATION OF ZAKĀH
➢Zakāh was made compulsory in Madinah in the 2nd Hijri, although
the obligation of Zakāh was already complete in Makkah at that
time. There are some scholars who say that the obligation of Zakāh
was only made in Madinah.
➢Allāmah Hafiz Ibn Katheer states in regards to this matter. He
writes under the interpretation of the verse والذين هم للزكاة فاعلونin
Surah Mu’minūn:
“Many people believe that the word Zakāh in this verse means the
Zakāh of wealth although this verse is Makki i.e. it
was revealed
in Makkah whilst the directive of the obligation of paying Zakāh was
made mandatory in Madinah in the 2nd Hijri. Albeit, the obvious fact
is that the same Zakāh was
made compulsory in Makkah. Allāh
(SWT) has stated in
Surah An’ām (which is a Makki Surah):

{صاده
َ وم َح
َ َ} َوءَاتُوا َحقهُ ۥ ي

“And pay the due thereof upon the harvest day”
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Perhaps the meaning of Zakāh in this verse means purifying
one’s soul from polytheism hence; Allāh (SWT) has
mentioned in another verse:

{}قَد أَفلَ َح َمن َزك َها

“He is indeed successful who causes it to grow”

Another possibility is that the meaning of Zakāh in the verses
may carry both the meanings i.e. Zakāh of the wealth or
purifying the soul. (Mukhtasar Tafseer Ibn Katheer: 2/572)
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ZAKĀH IS A PILLAR OF ISLAM
Zakāh is such a critical pillar of Islam that at times the Prophet (SAW)
used to stop his wordings in regards to the pillars of Islam at Zakāh. It
is mentioned in the two Sahih books: ‘I have been ordered to do Jihād
with people until they testify that there is no God but Allāh (SWT), and
Muhammad is his messenger, and that they offer their prayers and pay
their Zakāh.

There are two types of worship:
1- ‘Ibādah Māliyah (Financial worship)
2- ‘Ibādah Badaniyyah (Physical worship) such as prayer, fasting etc.

Allāh (SWT)
has bestowed upon mankind an abundant of
blessings. Amongst all these blessings is the blessing of wealth.
Wealth is such a great blessing from Allāh (SWT) because if
one has no wealth, he remains broke, hence; at times he may use
ways to earn money which may lead to Kufr (disbelief). It is
stated in a Hadith:
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كاد الفقر أن يكون كفرا
“Poverty can lead to Kufr”

There is no doubt that Allāh (SWT)
is the one who gives
wealth to people, hence; it is a responsibility upon us to
spend this wealth which is given to us by Allāh (SWT) in the
way He has commanded us to do so. Provision is provided by
Allāh (SWT), whoever He wills, He makes them rich and
whoever He wills, He makes them poor. Allāh (SWT) states
in Surah Nahal:
ٍ۬ ۡض ُك ۡم َعلَى بَع
.ۡ
َّ َٱَّللُ ف
َّ َو
َ ۡض َل بَع
ِ ض فِى
ِ ٱلر ۡز
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Moon-sighting
All of us should thank Allah (SWT) that He has created and made us the
followers of the Prophet Muhammad (SAW). All the pride that one can
possibly feel for such a great blessing is not enough. Now it is our duty that
by comprehending the uniqueness of the great Prophet (SWT) we should
follow him (SAW) in all aspects of our life. Because he (SAW) was Ameen,
we should accept all of his orders without any changes. We should not use
our intellect against his (SAW) orders.

The Attributes of Sunnah
Quanic Verses
Allah (Subhaanahu Wa Ta‘ālā) has revealed many verses in the Quran in
respect of obeying the Prophet (Sallallāhu ‘Alayhi Wa Sallam). Some of the
verses are as follows:
.  لقد كان لكم فى رسول هللا أسوة حسنة لمن كان يرجوا هللا واليوم اآلخر.1
"You have a good example in the Messenger of Allah for everyone who
looks forward to Allah and the Last Day, and remember Allah unceasingly."
Al-Ahzāb: 21
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.قل إن كنتم تحبون هللا فاتبعونى يحببكم هللا ويغفرلكم ذنوبكم وهللا غفور رحيم.2
"Say: If you love Allah, follow me, Allah will love you and forgive your
sins. Allah is Forgiving and Merciful.“Aal Imrān: 31
 فال وربك ال يؤمنون حتى يحكموك فيما شجر بينهم.3
"But nay, by your Lord, they will not be true believers until they ask your
arbitration in their disputes. Then they will not doubt the justice of your
verdicts and will submit to you entirely." Al-Nisā’ :65
.و من يطع الرسول فقد أطاع هللا.4
"He that obeys his messenger obeys Allah thereby. Al-Nisā’ : 80
 ومن يطع هللا و رسوله فقد فاز فوزا عظيما.5
"And (know that) whoever pays heed to Allah and His Messenger has
already attained to a mighty triumph.” Al-Ahzāb: 71
Along with these verses, there is another verse, which emphasizes too
much on obeying the Prophet (SAW) and mentions that if the Prophet
(SAW) passes a decision in some affair then no one else has any right to
interfere in that affair, and we have absolutely no choice but to obey the
Prophet (SAW). If someone disobeys and uses his own logic in that
affair, then that person goes astray.
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Thus Allah (Subhānahu Wa Ta‘ālā) says:
 و ما كان لمؤمن و ال مؤمنة إذا قضى هللا و رسوله أمرا أن يكون لهم الخيرة من أمرهم و من.6
.يعص هللا و رسوله فقد ضل ضالال مبينا

"Now whenever Allah and His Messenger have decided a matter, it is not for
a believing man or a believing woman to claim freedom of choice in so far as
they themselves are concerned ". Al-Ahzāb: 36

Ahādith
In addition to Quranic verses, there are several Ahādith where it is ordered to obey
the Prophet (Sallallāhu ‘Alayhi Wa Sallam).
 ومن عصى، ) فمن أطاع محمدا فقد أطاع هللا:قال بعض المالئكة،عن جابر بن عبد هللا (فى حديث طويل
.محمدا فقد عصى هللا
Whoever obeyed Muhammad (SAW) he obeyed Allah (SWT) and whoever disobeyed
Muhammad (SAW), he disobeyed Allah (SWT). Al- Bukhari: 3/249
.اليؤمن أحدكم حتى يكون هواه تبعا لما جئت به
No one among you can become a true complete believer unless he surrenders his
own desires against those things which I brought. Sharh ul Sunnah
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 كل أمتى يدخلون:  قال- صلى هللا عليه وسلم-  أن رسول هللا-  رضى هللا عنه- عن أبى هريرة
 من أطاعنى دخل الجنة ومن عصانى فقد: ومن يأبى يا رسول هللا قال: الجنة إال من أبى قيل
.أبى

My whole Ummah will enter the paradise except he who
refused, He was asked: oh, Prophet of Allah! Who refuses?
He (SAW) said: he who obeyed me, will enter the paradise
and he who disobeyed, indeed he refused .Al-Bukhari : 3/249

Essential of Sunnah
Indeed there are numerous Ahādith wherein it is ordered to
obey the Prophet (SAW But these days many people just rely
on their own logic and ignore the Prophet's (SAW) orders.
They seem to wrongly believe that in this day and age of
scientific and technological advancement, the Ahādith of this
nature are either irrelevant or inapplicable. This is absolutely
a misleading and absurd argument. The validity of a Hadith is
unquestionable until eternity.
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Those Muslims who unfortunately think and practice Religion based on
their farcical notions and ideas, will be held accountable in the Hereafter.
Islam is a universal Religion revealed for all the mankind regardless of the
place one lives in, poor or rich, educated or uneducated, scientifically
advanced or backward. The Islamic laws and rulings are equally binding on
all the Muslims of the world with no exception.
It is essential for all of us to follow the Prophet (SAW) especially during
such a time when people are giving up Prophet's (SAW) Sunnah. During
such a time the importance of obeying the Prophet's (SAW) Sunnah
becomes many fold because the follower of Sunnah during such a time is
promised to be rewarded equal to one hundred martyrs. According to one
Hadith "Whoever keeps alive my one Sunnah at the time when my ummah
is divided, will get the reward equal to one hundred martyrs”.
I think now is the time that if we follow some of those sunnahs which are
being completely given up, for sure we will achieve great reward (In
shaaAllah).
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Sunnah of Moon Sighting
Worship Days are based on Moon Sighting:
Among the sunnahs of our Prophet (Sallallāhu ‘Alayhi Wa Sallam)
one is the sighting of the moon which is being given up and
ignored these days. There are many Ahādith in this respect that
"Start fasting in Ramadan after sighting the moon and celebrate
Eid after sighting the moon."

The fact is that according to Islamic law all those duties which are
for full days are based on moon sighting. For example start of
fasting and end of fasting are based on moon sighting. The days of
Hajj, a pillar of Islam, are decided by sighting the moon. For zakāt,
completion of the year is determined by moon. The completion of
a woman's‘ iddat is also calculated according to lunar days.
Similarly there are numerous laws which are based on moon
sighting.
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Fasting and Eids Celebrations or ‘Ibādat
First we should see the real purpose of fasting, Eids, Hajj etc. Are all of
these, especially Eids just celebrations or ‘ibādat? If we take them as
celebrations only then there is no further deliberation. In this case we
can celebrate Eid whenever we like and all of us can participate together
in order to show total Muslims unity. But if we really think, that all these
events are ‘ibādat, then we are bound to strictly follow the rules of
shari‘ah. There is absolutely no room for personal opinion or our own
logic. Whatsoever conditions shari‘ah has fixed for us, we are bound to
practice them. Take the example of fasting. One can argue that why the
period between dawn and sunset is fixed for fasting? Why not until ‘Ishā?
Similarly instead of fasting 29 or 30 days why we cannot fast for 28 or 31
days? Regardless of the moon sighting, what is the harm in fasting 29
days or 30 days? Similarly, in order to show unity, why not start fasting or
celebrating Eid on the day when majority of the people are celebrating
without sighting the moon.
The answer to all of these absurd arguments is that it is nothing but gross
violation of the commandment of Allah (SWA) and the tradition of His
messenger (SAW). If we follow the laws of shari‘ah, then our practice will
become an ‘ibādat.
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Philosophy of Moon Sighting:
Allaamah Haafiz Ibn-e-Hajr has described the philosophy of moon sighting in
a beautiful way. He mentions "Prophet (SAW) has ordered that if the sky is
cloudy then complete 30 days of fasting. This means that if the moon is not
sighted then 30 days are to be completed. Prophet (SAW) has not said that
in the case when moon is not sighted consult the scientists or astronomers.
In fact the philosophy behind this order is that by counting 30 days everyone
can know about the new month. Everyone will be equal in that case. Further
if we follow the principle of moon sighting then there will be no dispute.
May Allah grant Allaamah Ibn-e-Hajr high reward. He has passed a beautiful
decision about 550 years ago. Our basic error is that we have thrown our
Prophet’s (SAW) saying behind our backs. Whenever Muslims will do like
this, Allah (SWT) will punish us through our own disputes. Fath ul Bari 4:109
The great scholar Shah Waliyyullah of Delhi has also described the
philosophy of moon sighting in his book Hujjat-Ullahil- Baaligah: "I say that
when shari‘ah has bound fasting with the lunar month, then if a doubt is
faced it is necessary to follow the shari‘ah principle: that is, if the moon is
sighted, it is well and good, otherwise, one should complete 30 days."
Hujjat-Ullahil- Bāligah 2:51
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The Grand Mufti of Pakistan Mufti Muhammad Shafi‘
describes the philosophy of moon sighting:
"The truth of the matter is that Islam does not believe in discrimination

based on countries, language or geographical locations. According to Islam
all the Muslims whether in the east or in the west are equal. Its laws are not
for a few cities only, but it is applicable for all the mankind in the world. In
this world there are many more villages and towns in number than the cities
where despite of the modern scientific developments, still the knowledge of
science and the equipment of communications have not reached. Were the
Prophet's (Sallallāhu ‘Alayhi Wa Sallam) orders only for a few educated
citizens and were it compulsory for us to resort to scientific equipment or to
fly above the clouds in order to confirm the new moon, it would have been
extremely difficult for most of the followers of Islam. Leave the previous
fourteen hundred years aside, and imagine that even in the 20th century this
would have been posed enormous difficulties for Islamic world. Moreover if
adopting such methods were declared as more rewarding, then the rich
people would get more reward just because they have the scientific
equipment and airplanes. In such circumstances it would be out of control
for the poor to secure better reward in respect of fasting and prayers. This
notion is completely against the spirit of Islam.” Risālah Ru’yat-e-hilāl p. 20-21
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Quranic Verses Regarding New Moon:
Now we overview Quranic verses regarding the new moon.
.  يسألونك عن األهلة قل هى مواقيت للناس والحج.1
"People ask you (O' Prophet ) about the new moon. Say: They are fixed
seasons for mankind and for the pilgrimage". Al-baqarah:189
Allāmah Hafiz Ibn-e-Katheer explains this verse: "Abul Aaliah says that
he has been informed that some companions of the Prophet asked
him (SAW) why the new moon is created? In response to this question
Allah (SWT) revealed this verse. The Prophet (SAW) has told us that
Allah (SWT) has created new moon for fasting, Eid, counting the
special days of a woman and for the determination of various religious
affairs." Hafiz Ibn-e-Katheer has further explained that " Hazrat
Abdullah Bin Umar (R.A) has mentioned one Hadith in this respect
that Prophet (SAW) said "Allah (SWT) has created new moon for the
mankind to determine the time, therefore, start fasting after sighting
the moon and celebrate Eid after sighting the moon and if the sky is
cloudy then complete 30 days for fasting". Tafseer Ibn-e-Katheer 1:214
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 هوالذى جعل الشمس ضياء والقمر نورا وقدره منازل لتعلموا عددالسنين.2
. والحساب
"He is the one who appointed the sun a splendour and the moon
a light, and measured for her stages, that you might know the
number of years, and the reckoning”. Younus : 5

Shaikh-ul-Islam Ibn-e-Taimiyah explains this verse: "The count
of months and years depend on the stages of moon and
similarly some mathematical and other calculations also depend
on moon, because we rely on the calculations involved in many
events on the lunar month. That is why Allah (Subhānahu Wa
Ta‘ālā) has declared moon as a tool for measuring time and
specially the Hajj time. The things which I have mentioned
clearly state that the completion of months and years depend
on moon and nothing else is the substitute of the moon,
because the moon is in front of everybody and thus provides
ease for everybody. Further, it provides a consensus which is
free from any dispute."
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والقمر قدرناه منازل حتى عاد كالعرجون القديم.3
"And for the moon We have appointed stages till she return like an
old shrivelled palm-leaf ". Yaseen : 39
Hazrat Shaikh-ul-Islam Allāmah Shabbir Ahmad Uthmani explains
this verse: "Like sun, the moon does not remain in a fixed condition,
instead, it grows bigger or reduce in size every day. Allah
(Subhānahu Wa Ta‘ālā) has fixed 28 stages for the moon, which the
moon covers according to a fixed system. The previous verses
describe the days and nights, then came the description of the sun
which helps growing the crops. Now we describe the moon which is
responsible for determining the months. When the sun overshadows
the moon at the end the month and thus the moon becomes
invisible. After some time it becomes visible, and then grows bigger
and bigger until the 14th night and then starts reducing, and at last it
reaches the stage when it becomes thin and bent like an old palmleaf." Tafseer Usmani pp. 574
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Ahādith Regarding Moon Sighting:
It seems reasonable now, that we should study some Ahādith
about sighting of the moon. There are several Ahādith on this topic.
Prophet (SAW) has mentioned about moon sighting in many
different words. When I started looking into these Ahādith, I found
about 40 Ahādith on this topic. Many companions of the Prophet
(SAW) have narrated Ahaadith regarding moon sighting. Among
them are Umar Bin Khattāb, Abdullah Bin Umar, Abu Hurairah,
Abdullah Bin Abbas, Aisha Siddiqah, Huzaifah, Talaq Bin Ali, Jabir
Bin Abdullah, Bara' Bin Aazib, Abu Bakarah Nufai' Bin Hārith, Raafi'
Bin Khadeej, 'Adi Bin Hātim (R.A).

Similarly almost every book of Hadith has narrated Ahādith
regarding moon sighting including Bukhari, Muslim, Al-Tirmazi, Ibne-Majja, Abu Dawood, Muattā’ Mālik, Musnad Ahmad Bin Hanbal,
Sunan Al Baihaqi, Sahih Ibn-e-Khuzaimah, Sahih Ibn-e-Habbann,
Majma-ul-Zawā’id, Sunan-al-Darqutni, Muattā’ Muhammad,
Musnad Abu Dāwood Altiyālisi.
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Now I quote some Ahādith so that we know the importance of
moon sighting .
 ال تصوموا:  ذكر رمضان فقال-  صلى هللا عليه وسلم-  عن ابن عمر أن رسول هللا.1
.  وال تفطروا حتى تروه فإن غم عليكم فاقدروا له، حتى تروا الهالل
Abdullah Bin Umar (R.A)narrates that the Prophet (SAW)said, "Do
not start fasting until you see the moon and do not celebrate Eid until
you see the moon. If the sky is cloudy, complete 30 days of fasting."
Bukhari 4:119, Muslim: 1080
-  صلى هللا عليه وسلم-  ذكر رسول هللا:  قال-  رضى هللا عنه-  عن أبى هريرة.2
.  إذا رأيتموه فصوموا و إذا رأيتموه فأفطروا فإن أغمى عليكم فعدوا ثالثين: الهالل فقال
Abu Hurairah (R.A) narrates that the Prophet (SAW) said, "When you
see the moon then start fasting and when you see the moon
celebrate Eid. If it is cloudy then complete 30 days of fasting.
Muslim :1081, Al-Nisaai 4: 133, Ibn-e-Majja 1688
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 صوموا: قال-  صلى هللا عليه وسلم-  عن النبى-  رضى هللا عنهما-  عن ابن عباس.3
..... لرؤيته وأفطروا لرؤيته فإن حال بينكم وبينه سحاب أو ظلمة أو هبوة فأكملوا العدة
. وال تصلوا بيوم من شعبان
Abdullah Bin Abbas (R.A) narrates that the Prophet (SAW) said, “Start
fasting after seeing the moon and celebrate Eid after seeing the moon.
If clouds or darkness or dirt fall between you and the moon, then
complete the count of 30 days. And do not fast one day earlier from
Ramadān.
(Al Baihaqi, 4:207, Ibn-e-Khuzaima 3:204, Musnad Ahmad 3:438, AlTirmadhi 688, Al-Nisai 4: 153)
 يتحفظ من-  صلى هللا عليه وسلم-  كان رسول هللا:  قالت-  رضى هللا عنها-  عن عائشة.4
 ثم يصوم لرؤية رمضان فإن غم عليه عد ثالثين يوما ثم، هالل شعبان ما ال يتحفظ من غيره
. صام
Aisha Siddiqah narrates what the Prophet (SAW) used to do by himself
regarding the moon. She narrates, "Prophet (SAW) used to take extra
care of Sha‘bān moon, that he never cared in any other month. After
that, he used to start Ramadān fasting after sighting the moon. If the
sky were cloudy he (SAW) used to complete 30 days of Sha‘bān, and
then started fasting. (Musnad Ahmad 6:149, Abu Dawood 318)
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 ال: - صلى هللا عليه وسلم-  قال رسول هللا: قال-  رضى هللا عنه- عن حذيفة5.
. تقدموا هذا الشهر حتى تروا الهالل أو تكملوا العدة
Huzaifah (R.A) narrates that the Prophet (SAW) said, "Never bring
in advance the month of Ramadan unless you see the moon or
complete 30 days for Sha‘abān."
(Abu Dawood 318, Al-Nisai 4:135, Sahih Ibn Khuzaimah 3:203,
Sahih Ibn-e-Habbaan 875)
 إذا جاء رمضان: -  صلى هللا عليه وسلم-  قال رسول هللا:عن عدى بن حاتم قال6.
. فصم رمضان ثالثين إال أن ترى الهالل قبل ذلك
Adi Bin Hatim (R.A) narrates that the Prophet (SAW) said, "When
you come across Ramadān, fast for 30 days or unless you see the
moon (then fast for 29 days)." (Majma-ul-Zawā’id 3: 146)
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FASTING
VIRTUES OF FASTING
The virtues of fasting are great indeed, and one of the things reported in
the saheeh ahaadeeth is that Allaah has chosen fasting for Himself, and He
will reward it and multiply the reward without measure, as He says [in the
hadeeth qudsi]: "Except for fasting which is only for My sake, and I will
reward him for it.“
The fasting person has two moments of joy: one when he breaks his fast
and one when he meets his Lord and rejoices over his fasting (reported by

Muslim, 2/807).
Fasting will intercede for a person on the Day of Judgement, and will say,
"O

Lord, I prevented him from his food and physical desires during the

day, so let me intercede for him." (Reported by Ahmad, 2/174.).
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VIRTUES OF FASTING
The smell that comes from the mouth of a fasting person is better
with Allaah than the scent of musk. (Muslim, 2/807).
Fasting is a protection and a strong fortress that keeps a person safe
from the Fire. (Reported by Ahmad, 2/402).
Whoever fasts one day for the sake of Allaah, Allaah will remove his
face seventy years distance from the Fire.
(Reported by Muslim, 2/808).
Whoever fasts one day seeking the pleasure of Allaah, if that is the
last day of his life, he will enter Paradise. (Reported by Ahmad,
5/391; Saheeh al-Targheeb, 1/412).

"In Paradise there is a gate called al-Rayyaan, through those who
fast will enter, and no one will enter it except them; when they have
entered it will be locked, and no-one else will enter through it."
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VIRTUES OF FASTING
Ramadaan is a pillar of Islam; the Qurân was revealed in this
month, and in it there is a night that is better than a thousand
months.
"When Ramadaan begins, the gates of Paradise are opened and
the gates of Hell are closed, and the devils are put in chains."
"Whoever fasts Ramadaan out of faith and with the hope of
reward, all his previous sins will be forgiven."
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SUNAN OF FASTING
➢To partake Sehri or predawn meals.
➢To break fast immediately after sunset.
➢To perform Tarāweeh Salāh at night.
➢To feed the poor and hungry.
➢To increase the reading of the Holy Qur'an.
➢To observe I’TIKAAF within the Masjid during the
last ten days of Ramadan.
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SPIRITS OF RAMADAAN
➢ Don't speak without purpose.
➢ Don't be vulgar or rude.
➢ Don't be irritable.
➢ Don't tell lies.
➢ Don't backbite.
➢ Don't argue or fight.
➢ Don't be boastful and arrogant.
➢ Don't swear.
➢ Don't eat doubtful food at IFTAR.
➢ Don’t look at undesirable things.
➢ Don’t listen to objectionable speech.
➢ Don’t gossip.
➢ Don’t commit any sins.
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REALITY OF FASTING
➢Fasting in the month of RAMADHAAN is one of the five pillars
of Islam.
➢Fasting in the month of Ramadan is FARZ upon every Muslim,
male and female who is sane and mature.
➢Almighty Allāh has promised great reward for those who, Fast,
whilst severe punishment is in strict leer for those that do NOT
fast in the month of Ramadan
➢Fasting has many physical, moral and special benefits. However,
Allāh has made fasting compulsory so that we become pious,
God caring and God conscious.
➢Fasting in ISLAM means to stay away from EATING,
DRINKING and COHABITATION from, Subh Sadiq (early
dawn) to sunset with a Niyyat of ROZAH (fasting).
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THOSE ACTS THAT RUIN ONE’S FAST
➢Lying
➢Practicing upon a lie
➢Betraying someone
➢Jealousy
➢Hatred
➢Hypocrisy
➢Scandalmongers (Gossiping)
➢Harming someone
➢Arguing and Fighting with others
➢ Creating dissention amongst the Muslims
{{}}رب صائم ليس له من صيامه إال الجوع و العطش
ُ
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TYPES OF FAST
1. FARD MUAIYYAN:
Fasting for the whole month of Ramadan once a year.
2. FARD GHAIR MUAIYYAN:
The duty upon one to keep QAZAA of a Rozah (fast) missed in the
month of Ramadan with or without a valid reason.
3. WAJIB MUAIYYAN:
To vow to keep a fast on a specific day or date for the sake of Allāh,
upon the fulfillment of some wish or desire. (NAZR).
4. WAJIB GHAYR MUAIYYAN:
To vow or pledge to keep a fast without fixing any day or date upon the
fulfillment of a wish (Nazr). Those Rozahs which are kept for breaking
one's Qasm (oath) also fall under this category.
145

TYPES OF FAST
5. SUNNAH:
Those Rozahs which Rasulullah (S.A.W.) kept and encouraged
others to keep, e.g. fasting on the 9th and 10th of Muharram, the
9th of Zil Hijjah, fasting on Mondays and Thursdays etc.
6. MUSTAHAB:
All fasts besides Farz, Wajib and Sunnah are Mustahab.
7. HARAAM:
It is Haraam to fast on FIVE days during the year. They are Eidul
Fitr, Eidul Adha and three days after Eidul Adha.
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THE INTENTION FOR FASTING
➢The Niyyat (intention) of fasting is NECESSARY. If a person
stays away from all those things that break ones fast
without a Niyyat, the fast will NOT be valid.
➢It is NOT necessary to express the Niyyat verbally as Niyyat
means to intend. Thus, the intention at heart will suffice.
However, it is better to express the Niyyat verbally also.
➢The time for Niyyat lasts up to midday for Fard Muaiyyan,
Wajib Muaiyyan, Sunnat or Mustahab fasts. The hours of a
day are from Subh Saadiq to sunset.
➢The Niyyat for Fard Ghair Muaiyyan and Wajib Ghair
Muaiyyan should be made before Subh Saadiq.
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MUSTAHAB ACTS WHILST FASTING
➢To partake of SEHRI (the meal before Subh Satliq).

➢To delay the Sehri up to a little before Subh Sadiq.
➢To break the fast immediately after sunset.
➢To break one's fast with dry or fresh dates if available. If dates
are not available, then with water.
➢To make Niyyat at night.
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MAKROOH ACTS WHILST FASTING
➢To chew gum, rubber, plastic items or other such things.
➢To taste any article of food or drink and spit it out. If a woman
has a very ill-tempered husband, it is permissible for her to taste
the food, provided it does not go down the throat.
➢To collect one's saliva in the mouth and then swallow it, trying to
quench thirst.
➢To delay a bath that has become FARZ knowingly until after Subh
Sadiq.
➢To use paste or tooth powder to clean one's teeth. It is permitted
to clean with a Miswaak of any fresh branch or root (tooth stick).
➢To complain of hunger and thirst.
➢To take the water too much up the nostrils when cleaning the
nose.
➢To gargle more than necessary.
➢To quarrel or argue and to use filthy or indecent words.
➢To backbite, tell a lie and swear etc. are sinful acts even when
one is not fasting
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THINGS THAT BREAK ONE'S FAST
Things that break one's fast are of two kinds. Some make only
Qazaa necessary, whilst others make both QAZA and
KAFFAARAH compulsory.
A. QAZA:
To keep one fast in place of the one that breaks, or is broken
intentionally.
B. KAFFARAH:
To keep one fast after another for sixty days CONTINUOUSLY
However, if a person is unable to keep these 60 days of fasting,
for some valid reason, e.g. continuous sickness, then one has
the caption of choosing from one of the following:
1. Feed sixty poor people to their full for two meals, or
2. Feed one poor person two meals a day, for sixty days .
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THINGS THAT BREAK ONE'S FAST BUT
MAKE ONLY QAZA WAJIB
➢ Anything put by force into the mouth of fasting persons.

➢ Water goes down the throat whilst gargling, conscious of one' fasting.
➢ To vomit mouthful intentionally or to return vomit down the throat.
➢ Swallowing intentionally a pebble, piece of paper or any item that is not
used as food or medicine.
➢ Swallowing the blood from the gums if the color of the blood is more
than the saliva with which it is mixed.
➢ To eat and drink after Subh Sadiq or to break the fast before sunset due
to cloudy sky or a faulty watch, etc., and then realizing one's fault.
➢ Any other fast other than Ramadan, whether broken intentionally or
with a good and valid reason, makes ONLY Qazaa WAJIB. There is NO
Kaffarah for breaking any fast besides that of Ramadan.

151

THINGS THAT MAKE BOTH QAZA AND
KAFFARAH WAJIB
➢Eating, drinking or breaking the fast in any other
manner, e.g. smoking, etc., without a valid
reason, will make both Qazaa and Kaffarah
necessary.
➢Applying SURMA into the eye or rubbing oil on
the head and then, thinking that the fast is
broken, to eat and drink intentionally.
➢To drink any kind of medicine intentionally.
➢(Note: INJECTION is permitted.)
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THINGS THAT DO NOT BREAK THE FAST
➢ To eat or drink something unintentionally.
➢ A mosquito, fly or any other object going down the throat
unintentionally.
➢ Water entering the ears.
➢ Dust or dirt going down the throat.
➢ Swallowing one's OWN saliva.
➢ Taking an injection.
➢ Applying of Surmah (kohl) into the eyes.
➢ Taking a bath to keep cool.
➢ Rubbing oil onto the body or hair.
➢ To vomit unintentionally.
➢ Applying Itr or perfume. It is NOT permitted to inhale the smoke of
Lobaan or Agar Batti whilst fasting. It is also NOT permitted to smoke
cigarettes or inhale its smoke.
➢ Brushing the teeth without tooth paste or powder, e.g., using a
Miswaak, etc.
➢ A dream which makes Ghusl WAAJIB (necessary) does NOT break the
fast.
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PEOPLE EXEMPTED FROM FASTING IN
RAMADAAN
➢Sick people when their health is likely to be badly affected by
fasting. They should make up the loss, a day for a day, when
they recover after Ramadan.
➢A Musaafir, (one who is undertaking a journey of more than
77 kilometers and does NOT intend on staying more than 14
day at his destination). However. it is better for him to fast in
Ramadan than keep Qazaa later, provided the journey is NOT a
tiresome one.
➢If it is feared that hunger or thirst will lead to death, it is
permitted to break one's fast.
➢It is WAJIB to keep Qazaa of a NAFL fast that was broken
before completing it.
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FIDYA FOR FASTING
FIDYA (COMPENSATION).
➢A very old person who does NOT have the strength to fast or a
very sick or diseased person, who has NO hope of recovering
after Ramadan, should give FIDYA for each fast missed in
Ramadan.
➢The Fidya for a fast is similar to that of a missed Farz or Wajib
Salāh, i.e.To Feed thirty poor people to their full for two meals.
➢If, however, an old or sick person gains strength or recovers
after Ramadan, he must keep the missed number of fasts and
whatever was given as Fidya will be a reward for him from
Allāh Ta’aala.
➢No one is allowed to fast for another (sick or fit) person.

N.B. Children should be encouraged to fast, but should not be
forced to complete the fast up to sunset if they are unable to
bear the hunger or thirst.
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I'TIKAAF
➢I'TIKAAF means to enter the Masjid with the Niyyat of residing
therein.
➢(MU‘TAKIF: One who makes I'TIKAAF).
➢TYPES OF I'TIKAAF: WAJIB, SUNNAT, MUSTAHAB.
WAJIB:
➢To Vow or pledge to make I'TIKAAF (on fixed day) for the sake
Allāh upon the fulfillment of some wish or desire.
➢The least duration of a WAJIB I‘TIKAAF is one day and night
and it must be accompanied by a fast.
SUNNAT -E- MUAKKEDA:
To reside the last ten nights and days of Ramadan in the Masjid
is SUNNATE
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I'TIKAAF
MUAKKADAH ALAL KIFAYAH:
If a person from the community fulfils the obligation of I'tikaaf
the entire community will be absolved of this sacred duty.
Otherwise all the residents will be sinful of neglecting this
SUNNAT of our NABI (SallAllāhu-Alaihi-WaSalam).
MUSTAHAB OR NAFIL:
➢This I'tikaaf can be for any amount of time, even for a few
minutes.
➢No fast (Roza) is conditional for MUSTAHAB or NAFL I'tikaaf.
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CONDITIONS OF I'TIKAAF
➢Islam
➢Sane, i.e. a person should not be mad.
➢Taharat. To be free from HADASE AKBAR
➢NIYYAT. Intention.
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THINGS PERMITTED DURING I'TIKAAF
➢Eating. ( Eating in the Masjid from sunset to dawn time)
➢Sleeping.
➢Discussing matters of Deen or necessary talk.
ONE IS PERMITTED TO LEAVE THE MASJID FOR:
➢For WAJIB GHUSL.
➢For Wudhu.
➢To follow the call of nature (toilet).
LEAVING THE MASJID without a valid Shar'ee reason will nullify
the I'tikaaf.
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THINGS TO DO DURING I'TIKAAF
➢A MU’TAKIF should engage himself in Ibaadat.
➢Recital of Holy Quran.
➢NAFIL Salāh and Zikr.
➢Durood Sharif and Istighfaar.
➢Rememberance of Allāh Ta’aala.
➢Learn or teach the knowledge of deen.
➢A woman should perform i’TIKAAF in her home at the
place where she performs her daily Salāh or any suitable
place.
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TARAWEEH
➢Tarāweeh Salāh is SUNNATE MU'AKKADAH for both, men
and women.
➢To perform Tarāweeh with Jamā‘ah is SUNNATE KIFAYAH
for men.
➢If a person performs Tarāweeh at home whilst Tarāweeh is
being performed at the Masjid, he will NOT be sinful.
However, if all the neighbors’ perform their Tarāweeh
alone at home, then all will be sinful because of
neglecting the Jamā‘ah .
➢The time for Tarāweeh is from after Isha Salāh to a little
before Subh Sadiq. It can be performed before and after
the Witr Salāh also.
➢If one has missed a few Rak'aats of Tarāweeh and the
Imam has commenced the Witr, then this Muqtadi may
join for the Witr and complete the remainder of his
Tarāweeh thereafter.
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TARAWEEH
➢One may remain silent or recite the Quran Sharif or
Tabseeh in a low voice or say Nafl Salāh separately during
the period of rest after every four Rak'aats.
➢It is MAKROOH to perform Tarāweeh sitting if one has the
strength of Qiyaam (standing).
➢While performing Tarāweeh some do not join the Jamā‘ah
from the beginning but join the lmam when he prepares
to go into Ruku. This is MAKROOH. They should join at the
beginning.
➢If one does NOT get the Jamā‘ah for Farz, he should
perform his Farz alone and then join the Jamā‘ah for a
Tarāweeh.
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QUBAA ASOCIATION OF WESTERN SYDNEY

HAJJ
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IHRAAM
➢It is incumbent upon all persons living beyond the Meeqaat
(boundary to put on the Ihraam if they intend going to Makkah
Mukarramah. A woman not in the state of performing Salaat is not
excused from this.
➢It is Sunnat to have a bath before putting on the Ihraam. If this is
not possible, Wudu’ will suffice. It is Mustahab to pair the nails,
trim the hair and remove all unwanted hair before the bath.
➢The Ihraam for men consists of two pieces of cloth:- one for the
lower portion of the body (waist up to above the ankles) and the
other for the upper portion of the body. The head and face should
be left uncovered. No other garments should be worn. The footwear
should be such that the (centre bones) of the upper part of the feet
(the area of the shoe-lace) must be left uncovered.
➢Women will put on their normal clothes. However their heads must
be fully covered. Their faces and hands (up to the wrist) could be
exposed. It becomes Waajib to cover their faces if they fear Fitnah.
This should be done in such a manner that the covering does not
touch the face.
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HOW TO WEAR THE IHRAM
(MEN)
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LADIES IHRAM
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ITEMS FOR MENS IHRAM
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TWO RAK'AATS SUNNAT OF
IHRAAM
• After putting on the Ihraam, perform 2 Rak'aah
•
•
•
•

•

Sunnatul Ihraam with the headgear. (A woman not
in the state of performing Salaah, will not perform
this Salaah).
She will perform Ghusl,
Put on her clothes (which will serve as her Ihraam),
Make the Niyyah and recite the Talbiyah.
After entering Makkah Mukarramah she will take a
bath when Salaah becomes obligatory on her,
Wear her clothes (which will serve as her Ihraam
And perform the 'Umrah.)
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2 RAK’AT SALAT AL IHRAM
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NIYAAH AND TALBIYAH
• After having performed the two Rak'aats Sunnat of
Ihraam, remove the headgear (men only) and say
the Niyyah and Talbiyah which are Wajib. (Without
this, the Ihraam will not be accepted.)
• If one goes beyond the Meeqaat without the
Niyyah (with Ihraam), ‘Dum’ will have to be given.
• THE INTENTION IS AS FOLLOWS:
.أَللَّ ُه َّم ِإنِ ْى أ ُ ِر ْي ُد ْالعُ ْم َرة َ فَيَ ِس ْر َها ِل ْى َو تَقَب َّْل َها ِمنِ ْى
“O Allah, I intend performing 'Umrah, render it easy
for me, and accept it from me”.
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• THE TALBIYAH IS AS FOLLOWS
لَبَّي َْك اللَّ ُه َّم لَبَّي ْْك لَبَّي َْك الَ ش َِري َْك لَ َك لَبَّي ْْك

الن ْع َمةَ لَ َك َو ْال ُم ْل ْك الَ ش َِر ْي َك لَ ْك
ِ ِإ َّن ْال َح ْم َد َو
“Here I am at your service O Allah, I am present, I
am Present, You have no partner, I am present, All
praise and graciousness as well as the entire
Universe is Yours, You have no partner”.
• NB: When in Ihraam, repeat the Talbiyah as often
as possible. It is Mustahab to repeat it thrice
whenever recited.
• After the Niyyah and Talbiyah one becomes a
Muhrim (one whose Ihraam is valid).
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WHEN IN IHRAAM, ABSTAIN FROM THE FOLLOWING:
•

•
•
•
•
•
•
•
•
•

Quarrelling and using vulgar languages.
Clipping the nails.
Hunting of wildlife, chasing game or aiding hunter in
anyway.
Killing lice, indicating it to others and removing it from the
body or hair.
To use perfume, scent and every other thing that has a
fragrance, e.g. Fragrant soap, etc.
To trim, shave or clip the hair off the body.
Intercourse and everything relating or leading to it.
The males must not wear sewn garments, gloves or socks.
Their heads and faces must not be covered at any time.
To comb or groom the hair.
It is Makrooh to wash one’s head and beard with soap. It is
also Makrooh to remove dirt from one’s body by using soap
or any other cleansing agent.
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THE FOLLOWING THINGS ARE PERMITTED FOR A MUHRIM

• To take a bath, be it Waajib or to cool ones
body.
• Killing of wild dogs, crows, scorpions, flies,
bugs, mosquitoes, Cockroaches and wild
animals that are harmful.
• To use a Miswaak.
• To slaughter cattle, poultry, sheep and goats.
• To rub the body gently, taking note that no
hair falls off the body.
• To use odourless Surma.
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LANDING IN JEDDAH
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JEDDAH AIRPORT
IMMIGRATION
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JEDDAH AIRPORT
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GOING TO MAKKAH
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MUA‘LLIM OFFICE MAKKAH
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HOTEL IN MAKKAH
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PROCEDURE OF ‘UMRAH
• It is Sunnat-e- Mukkadah to perform 'Umrah
once in a lifetime. 'Umrah could be
performed practically throughout the year.
However, an 'Umrah during Ramadhaan is
superior to the 'Umrah performed on other
days. Rasulullah  has mentioned:
"An 'Umrah performed during Ramadhaan is
equal (in reward) to performing Hajj with me.’’
• It is Makrooh Tahreemee to perform 'Umrah
on the 9, 10, 11,12th and 13 of Zil Hajjah.
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THE FARAA'IDH AND WAAJIBAAT OF
'UMRAH:
• THERE ARE TWO FARD IN UMRAH:
1. To wear the Ihraam.
2. To complete at least four circuits of
Tawaaf.
• THERE ARE THREE WAAJIBAATS IN 'UMRAH:
1. Completion of all seven circuits of Tawaaf.
2. Sa'ee between Safa and Marwah .
3. Shaving of the hair or trimming it (equally)
on all sides.
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ENTRY INTO THE HOUSE OF
ALLAH
• Enter with the right foot, with utmost humbleness and
respect and recite:
.ك
َ ِاب ِرْزق
َ ِاب َر ْْحَت
َ ك َو َس ِه ْل ِ ِْل أَبْ َو
َ أَللَّ ُه َّم افْ تَ ْح ِ ِْل أَبْ َو
“O Allah, open for us the doors of Your mercies, and make
easy for us the means of livelihood”
• ON SIGHTING THE KA'BA SHAREEF, RECITE

لس َالِم
َّ الس َال ُم فَ َحيِنَا َربَّنَا ِاب
َّ ك
َّ ت
َ الس َال ُم َو ِم ْن
َ ْأَللَّ ُه َّم أَن
ًك َه َذا تَ ْع ِظ ْي ًما َّو تَ ْش ِريْ ًفا َّو تَ ْك ِرْيًا َّو َم َهابَة
َ َأَللَّ ُه َّم ِز ْد بَ ْي ت
.َو ِز ْد َم ْن َح َّجهُ أَ ِو ْعتَ َم َر تَ ْش ِريْ ًفا َّو تَ ْك ِرْيًا َّو تَ ْع ِظ ْي ًم َّاو بًِّرا
“O Allah, You are Peace, and from you is peace, therefore keep
us alive with peace. O Allah, increase this house of Yours with
reverence, dignity, honour and respect; and increase those who
perform Hajj or 'Umrah towards it in dignity, honour,
reverence, obedience and righteousness”.
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ENTERING THE HOUSE OF ALLAH
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IDTIBAA‘
• Before commencing the Tawaaf, make
Idtibaa', (i.e. the covering of the body in a
manner that the left shoulder, left arm and
back are covered and the right arm entirely
exposed.
• Discontinue with the Idtibaa' after the
Tawaaf has been completed.
• The two Rak'aat Waajib Salaah should not
be performed with the arm exposed, (i.e.
with Idtibaa').

185

THE TAWAAF
• After Idtibaa', face the Ka'bah in a manner that the
entire Hajjr-e-Aswad remains on your right and left
shoulder towards Rukn -e- Yamaanee.
• Stand as close as possible to the Hajjr-e- Aswad.
• Then say the Niyyah.
• THE NIYAAH IS AS FOLLOWS:
ْ َس ْبعَةَ أ
الى
َ اف بَ ْيتِكَ ا ْل َح َر ِام فَيَس ِْرهُ ِل ْى َو تَقَبَّ ْلهُ ِمنِ ْى
َ أَللَّ ُه َّم إِنِ ْى أ ُ ِر ْي ُد َط َو
َ َش َواطٍ ِهللِ تَع
.ع ََّز َّو َج َّل

“O Allah, I intend performing Tawaaf around your
sacred house, seven circuits for Allah, who is Mighty
and dignified, hence render it easy for me and accept it
from me”.
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• Move sideways to your right, towards the Hajjr-eAswad (with the face and chest towards the
Ka'bah until in line with (squarely opposite) the
Hajjr-e- Aswad. This is Mustahab. If this is
difficult, say the Niyyah while standing in line
with the Hajjr-e- Aswad (Diametrically opposite).
When standing opposite to the Hajjr-e- Aswad,
raise both the hands to the ear (as one does when
beginning Salaah) and recite:
ِ ِهللا أَهلل أَ ْكَب و
ِ بِس ِم
هلل ا ْحلَ ْم ُد
َ َُ ُ
ْ
• After lowering the hands, make Istilaam of the
Hajjr-e-Aswad. A Mu'tamir (one performing
'Umrah) will discontinue with the Talbiyah after
the first Istilaam.

187

ISTILAAM
• Istilaam is to place both hands on the Hajjr-e- Aswad and to
kiss it gently thrice, between the two palms. (Be careful not
to Harass, push or hurt anyone in the process.) Hands
should not be placed on the silver ring when kissing the
Hajjr-e- Aswad.
• If Istilaam is not possible, merely place the hands on the
Hajjr-e- Aswad. If this is also not possible, then one should
stand diametrically opposite the Hajjr-e- Aswad and stretch
both the hands, with the palms facing the Hajjr-e- Aswad,
(as if one were placing them on it). Thereafter kiss the
hands and commence the Tawaaf.
• If this is also not possible, then merely say the Takbeer
when raising the hands to the ears and commence the
Tawaaf.
• It is Sunnah to make Istilaam of the Hajjr-e- Aswad in all
seven circuits.
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RAMAL
• In the first three circuits of Tawaaf it is Sunnah to make Ramal
(for men only).
• Ramal means to walk hastily, take shorter steps, lifting the legs
forcefully, keeping the chest out and moving the shoulders
simultaneously.
• One should walk normally in the four remaining circuits. It is
Sunnah to recite the following Du'aas during Tawaaf:
ِ ِ أَللَّ ُه َّم قَ نِ ْع
ف َعلَى ُك ِل غَئِِبَة ِ ِْل َِِ ْري
ْ ُِن َو َاب ِر ْك ِ ِْل فِ ْي ِه َوا ْخل
ْ ِ َِن ِبَا َرَزقْت
ْ
ِ
ت
ُ ك لَهُ لَهُ ال ُْمل
َ ََْل إِلَهَ إَِّال هللاُ َو ْح َدهُ َال َش ِري
ُ ِي َو ُي ْي
ْ ِْك َو لَهُ ا ْحلَ ْم ُد ُْي
َو ُه َو َعلَى ُك َّل َش ْيء قَ ِديْ ر

“O Allah, give me contentment in that which You have provided
for me, and bestow me with Barakah therein, and be a successor
of all whom I have left behind. There is no deity except Allah, He
is alone, He has no partner, the universe belongs solely to Him,
and all praise is solely for him, He alone gives life and death, in
His hands lies all the good. And He has
infinite power over
everything”.
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ِ ِ
ِ
ُّ َربَّنَا آتِنَا ِِف
.اب النَّا ِر
َ الدنْ يَا َح َسنَةً َّو ِِف ْاَلخ َرة َح َسنَةً َّو قنَا َع َذ
ِ
ِ
ِ ِ
ُُس ْب َحا َن هللا َو ا ْحلَ ْم ُدِ هلل َو ََل إلَهَ إ َّال هللاُ َو هللاُ أَ ْك ََب
ِ و َال حو َل و َال قُ َّوَة إَِّال ِاب.
هلل ال َْعلِ ِى ال َْع ِظ ْي ِم
َ َْ َ

• TWO RAK'AATS WAAJIB SALAAH AFTER
TAWAAF
• After completing the Tawaaf, perform two
Rak'aats Waajib Salaah, behind Maqaam-eIbrahim. If this is difficult, one may perform it at
any other place (in the Masjid-e- Haraam),
preferably close to the Ka'bah.
• These two Rak'aats should not be performed
during the forbidden and Makrooh times, (i.e. at
sunrise, Zawaal, sunset or after Asr Salaah).
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• For a Tawaaf performed after Asr, the two
Waajib Rak'aats will be performed
immediately after the three Fard of the
Maghrib Salaah, not after the Sunnah of the
Maghrib Salaah.
• It is Mustahab to recite Surah Kaafiroon in the
first Rak'ah and Surah Ikhlaas in the second
Rak'ah.
• Note: The two Rak'aats Waajib have to be
performed for every complete Tawaaf, (i.e.
seven circuits).

191

THE MULTAZAM AND ZAM ZAM
WELL

• One should now proceed to the Multazam, (the area
between the elevated door (of the Ka'bah) and the
Hajjr-e- Aswad). Embrace this place by stretching
both the hands above the head and clinging to the
wall of the Ka'bah. One should make abundant
Du'aas. Shed as many tears as possible and make
Du'aa most humbly and sincerely.
• Recite the following Du'aa after drinking Zam-Zam:

ِ اسعا َّو
ِ ك ِعلْما ََّّنفِعا َّو ِرْزقًا َّو
.اء ِم ْن ُك ِل َدآء
ف
ش
َ
ْ أَللَّ ُه َّم إِِّنْ أ
ً
ً ً َ َُسئَ ل
ً
“O Allah, I am asking You for beneficial
knowledge, and abundance in provision and cure
from every ailment”.
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SA‘EE BETWEEN SAFAA AND
MARWAH

• After this, proceed to Safa, (preferably through
Babus Safaa). On reaching Safaa, climb onto the
rock whilst facing the Ka'bahand and say the
Niyyah.
َّ ني
َالص َفا َوال َْم ْرَو َة َس ْب َعة
َّ له َّم إِِّنْ أُ ِريْ ُد
َ ْ َالس ْع َى ب
ُ َّأَل
ِ ِأَ ْشواط
ِْ هلل َع َّز َو َج َّل فَ يَ ِس ْرهُ ِ ِْل َوتَ َقبَّ لْهُ ِم
.ِن
َ
‘O Allah, I intend performing Sa'ee between Safaa and
Marwah, seven circuits for Allah, therefore, make it
easy for me, and accept it from me’.
• After the Niyyah, raise the hands parallel to the
shoulders, the palms facing the heavens (as they are
raised during Du'aa), and thereafter say the Takbeer
(Allahu Akbar) and Tahleel (Laa ilaha illallah), aloud
and Durood Sharief silently.
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MOUNTAIN OF SAFAA
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MUONTAIN OF MARWAH
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WHAT TO RECITE DURING SA‘EE
• Thereafter recite:

ِ
ِ
َّ
ِ
ِ
َ
ِي
ي
د
م
حل
ا
ه
ل
و
ْك
ل
ْم
ل
ا
ه
ل
ه
ل
ك
ي
ر
ش
ال
ه
د
ح
و
هللا
ال
إ
ه
ل
إ
َل
ْ
َ
َ
َ
َ
ُ
َ
َ
ُ
َ
ُ
َ
ُ
ْ
ُ
ُ
ُ
َ
ْ
ْ
ُ
ْ
َ
َ
ُ
َ
ْ
ت َو ُه َو َعلَى ُك ِل َش ْيء قَ ِديْ ر َلَ إِلَهَ إِالَّ هللاُ َو ْح َد ُه
ُ َو ُيِْي
ُاب َو ْح َده
َ َأ َْْنَ َز َو ْع َدهُ َون
َ ص َر َع ْب َدهُ َو َه َزَم ْاْلَ ْح َز

• Make a lot of Du'a here also for this is a place where
Du'aas are accepted as well. After the Du'aas,
commence the Sa'ee (seven rounds between Safaa
and Marwah) by moving towards Marwah, in the
right lane. Walk at normal pace, and engage in Du'aa
and Zikr. Also recite the following Du'aa repeatedly:
.ار َح ْم َو أ َ ْنتَ ْاْلَع َُّز ْاْل َ ْك َر ُم
ْ ب ا ْغ ِف ْر َو
ِ َر

‘O My Sustainer, forgive and have mercy. You are Most
Powerful and Most Generous’.
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• On reaching Batnul Waadi (the area between the two green
columns and fluorescent lights) performing Sa'ee (slow running).
Thereafter walk at normal pace again. The females will not do the
slow running between the two green columns.
• On reaching Marwah, do exactly the same as was done at Safaa.
Marwah is also a place where Du'aas are certainly accepted.
• One shawt (circuit-round) is now complete. Coming from Safaa to
Marwah is considered one Shawt, and returning to Safaa another.
Complete all seven Shawts in this manner, beginning the first
Shawt at Safaa and completing the seventh Shawt at Marwah, not
forgetting to perform Sa'ee at Batnul Waadi in each Shawt. Engage
in Du'aa Between Safaa and Marwah as they are accepted by
Allah. After completing the seven Shawts (circuits), perform two
Rak'aats Nafl Salaah.
• NOTE: To perform the Sa'ee immediately after the Tawaaf is
Sunnah. It is permissible to delay the Sa'ee due to tiredness or
other circumstances. However, delaying without any valid Shar'ee
reason will render the Sa'ee Makrooh.
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TWO RAK'AATS NAFL SALAAH
• Perform two Rak'aats Nafl Salaah on the
boundary of the Mataaf (the area where
Tawaaf is performed). If these two Rak'aats
are omitted, there will be no harm. After
completing the Salaah, or the seven Shawts,
it becomes Waajib to shave or trim the hair
of the head, (if one wishes to release his
Ihraam).
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TRIMMING OR SHAVING OF THE HEAD
• Great care must be taken regarding this Mas'alah
(issue), for at times some hair remain shorter than
the other.
• After the Sa'ee, in order to release the Ihraam, it is
Waajib to shave or trim the hair of the entire head
to the length of the first joint of the forefinger. The
hair should be trimmed more than this as some
hair remains longer than the other. Thus, by
trimming more, the shorter hair will also be
trimmed as much as the length of a forefinger.
• It is Waajib for a bald person or a person who has
wounds on his head to simply pass the razor over
the head.
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• The females will not shave their heads. According to
Shari'ah it is unlawful and Haraam for them to do so. In
order to release herself from the Ihraam, a woman is only
permitted to have her hair trimmed. The best method is that
her hair be divided into three parts, keeping one section on
her right, another to her left and one to her back. Thereafter
hold each section separately and trim as much as the first
joint of the forefinger (a little more than an inch) from each
section. The women folk must have their hair trimmed in
privacy, and not on the streets, or the hairdresser. A nonMahram is not permitted to trim, touch or even look at their
hair.
• The shaving or trimming of the hair is the last of the actions
of 'Umrah. All the restrictions Imposed because of the
Ihraam, will now be lifted. The 'Umrah is complete.
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HALQ OR QASR (TRIMMING OR
SHAVING)
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SUMMARY OF 'UMRAH
• Put on the Ihraam before entering the Meeqaat
(boundary).
• Perform two Rak'aats Sunnatul Ihram.
• Say the Niyyah and Talbiyah.
• Recite the Talbiyah constantly.
• Proceed to Makkah Mukarramah.
• Perform a Tawaaf with Idtibaa' and Ramal.
• Perform two Rak'aats Waajib Salaat (after the Tawaaf)
behind Maqaame Ibrahim if it is possible, otherwise
you can perform these two Rak'aats anywhere in
Haram.
• Proceed to the Multazam and Zam Zam well.
• Perform Sa'ee between Safa and Marwah.
• Shave or trim the hair of the head.
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THE PILGRIMAGE (HAJJ)
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VIRTUES OF HAJJ
• Hajj, being the fifth pillar of Islam, needs to be performed by every
Muslim once in their lifetime so that they may preserve their religion.
The virtues of Hajj are many and those who have performed Hajj are
indeed aware of the spiritual contentment and uplifting experience of
such an act that plants in the hearts of mankind; forever. The Prophet
Muhammad  has spoken endlessly on the virtues of Hajj throughout
his lifetime.
دى ِل ْلعَالَ ِمين فِي ِه آياتٌ بَيِناتٌ َمقَا ُم إِ ْب َرا ِهي َم َو َم ْن
ِ َّإِ َّن أ َ َّو َل بَ ْيت ُو ِض َع ِللن
َ َاس لَلَّذي ِببَكَّةَ ُمب
ً اركا ً و ُه
َ َُد َخلَه
كان
َ هللا
ي ع َِن ا ْل َعالَمين
َ هلل
َ ست َ َطا
ِ اس ِح ُّج ا ْل َب ْي
ِ  َو،ًآمنا
ْ ت َم ِن ا
ِ
َ ع ِإلَ ْي ِه
ِ َّعلَى الن
ٌّ غ ِن
َ  َو َم ْن َكفَ َر فَ ِإ َّن،ًس ِبيال
“The most important shrine established for the people is the one in Becca,
a blessed beacon for all the people. In it are clear signs: the station of
Abraham. Anyone who enters it shall be granted safe passage. The people
owe it to GOD that they shall observe Hajj to this shrine, when they can 206
afford it. As for those who disbelieve, Allah does not need anyone”.

: يَقُ ْو ُل هللا
ِ س ْو َل
َ  قَا َل َع َْن أَ ِب ْى ُه َر ْي َرة
ُ س ِم ْعتُ َر
ُسقْ َر َج َع َكيَ ْو ٍم َولَ َدتْهُ أ ُ ُّمه
ِ َّ ِ َم ْن َح َّج
ُ ّلِل فَلَ ْم يَ ْرفَ ْث َو لَ ْم يَ ْف
“Abu Hurairah  narrated: “ I heard the Prophet  saying: ‘The person that
performs Hajj in such a way that he talked nothing vulgar and committed no
evil in this duration is similar to the one who was born that very day of the
return from the Hajj .” (Bukhari)

 َو ا ْل َح ُّج ا ْل َم ْب ُر ْو ُر، ارةٌ ِل َما بَ ْينَ ُه َما
ِ س ْو َل
ُ  أَ َّن َر َع َْن أَبِ ْى ُه َر ْي َرة
َ َّ أَ ْلعُ ْم َرةُ إِلَى ا ْلعُ ْم َر ِة َكف:  قَا َل هللا
س لَهُ َج َزا ٌء إِالَّ ا ْل َجنَّة
َ لَ ْي
“Abu Hurairah  narrated: “The Prophet  said: ‘The duration between two
consecutive ‘Umrahs is the expiration for the sins committed in between and
reward of the Hajj Mabroor is nothing except Paradise.”
أَ ْلغَ ِاز ْى َو ا ْل َحا ُّج َو ا ْل ُم ْعتَ ِم ُر: ٌهللا ثَالَثَة
ِ  َو ْف ُد : هللا
ِ س ْو َل
ُ  قَا َل َر َع َْن أَ ِب ْى ُه َر ْي َرة

“Abu Hurairah  said: “The Prophet  said: ‘Three types of people are the
delegates of Allah : The victorious one; the Hajee; and The ‘Umrah
performer.”
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TYPES OF HAJJ
• QIRAAN: ) ( ِق َرانTo perform Umrah first in the
months of Hajj, (Shawwaal, Zil Qa'dah and the first
8 days of Zil Hajjah) and thereafter to perform Hajj
with one Ihraam, i.e. one will remain in the Haram
of Makkah (varying from 5 to 14.5km in various
directions) in the state of Ihraam from the moment
the Meeqaat is entered until the Ihraam is released
on the 10th Zil Hajjah.
• TAMATTU‘: )( ت َ َمت ُّ ْعTo perform Umrah during the
months of Hajj and release the Ihraam. Thereafter
to perform Hajj the same year without leaving the
Meeqaat.
• IFRAAD: )( ِإ ْف َرا ْدTo perform Hajj only during the days
of Hajj.
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THE 5 DAYS OF HAJJ
• 1st DAY: 8th ZUL-HIJJAH (YAUM-UT-TARWIYAH)

After putting on their Ihraams for Hajj, the
Hajjees proceed to MINA after sunrise and
perform 5 Salaahs there, i.e. Zuhr, Asr,
Maghrib, Ishaa' and Fajr of the next day (9 Zil
Hajjah).
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OUTER VIEW OF MINA
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INSIDE VIEW OF THE TENT
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• 2nd DAY: 9th ZUL-HIJJAH (YAUM-UL 'ARAFAH)

After sunrise, the Hajjees Proceed to ARAFAAT
and make WUQOOF after ZAWAAL. Zuhr and
Asr Salaah will be performed here. Here they
remain engaged in Du'aa, Zikr, Tilaawat, etc.
until sunset.
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OUTER VIEW OF ‘ARAFAAT
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MASJID NAMIRAH IN ‘ARAFAAT
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MOUNTAIN OF RAHMAH IN ‘ARAFAAT
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OUTER VIEW OF ‘ARAFAAT TENTS
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NIGHT AT MUZDALIFAH
• Immediately after sunset they
Proceed to Muzdalifah. Here they
will perform maghrib and Ishaa' at
the time of Ishaa'. The night will be
spent at Muzdalifah.
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NIGHT AT MUZDALIFAH
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• 3rd DAY: 10th ZUL-HIJJAH (YAUM-UN-NAHR)

After performing Fajr Salaah at Muzdalifah, the
Hajjees proceed to Mina.
On this day four important rites have to be
performed:
1. RAMEE )(رمىof Jamaratul Uqabah (stoning
the big Shaytaan).
2. ZABH )( (قربانto sacrifice an animal).
3. HALQ or Qasr ) قصر، ( (حلقshaving or
trimming the hair of the head).
4. To perform TAWAAFUZ ZIYAARAH.
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TOP FLOOR OF JAMARAAT
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INSIDE VIEW OF JAMARAAT
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ZABH (SACRIFICING AN ANIMAL)
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HALQ OR QASR (TRIMMING OR SHAVING)
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Tawaaf AL-ZIYARAH / ALIFADAH
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• 4th DAY: 11th ZUL-HIJJAH

All three Shaytaans have to be pelted on this
day and the night will be spent at MINA.
• RAMEE, i.e. pelting time begins after
zawaal and ends before sunset.
• NB: The above time is desirable, now days
it is permissible to pelt all three Shaytaans
even after sunset till before dawn time.
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• 5th DAY: 12th ZUL-HIJJAH.

• Make Ramee, i.e. pelt all three Shaytaans
after Zawaal. The Hajjees then proceed to
Makkah.

• Those who wish to remain in Mina on the
13th Zul Hijjah should pelt the 3 Shaytaans
before proceeding to Makkah Mukarramah.
The pelting on this day is permissible
throughout the day (inclucing the period
before Zawaal).
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TAWAAF AL-WIDAA’
• Upon departing Makkah, the Hajis need to
perform ‘Twaaf Al-widaa’ (Farewell Tawaaf).
• It is Wajib to perform this Tawaaf.
• If a person misses this Tawaaf, he/she will
have to pay ‘Dum’ (which is to sacrifice an
animal) for e.g. A Lamb, goat or sheep.
• A lady who is menstruating and has no
option but to leave Makkah is exempted from
performing this Tawaaf and there is no Dum
on her either.

227

VISITING TO MADINAH
MUNAWWARH
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VISIT TO MADINAH
MUNAWWARAH
• This Du'aa should be recited as one enters
the City Gates:

هللا ما َشئء هللا َالقُ َّوَة إِالَّ ِاب ِ
ِ
ص ْدق َّو أَ ْخ ِر ْج ِِن ُخمْرج ِ
ب أَ ْد ِخل ِِْن م ْد َخل ِ
هلل َر ِ
ص ْدق َّو ا ْرُزقْ ِْ
ِن ِم ْن ِزََي َرِة
بِ ْس ِم َ َ ُ
ْ ََ
ُْ َ
ك َوأَنْ ِق ْذِّنْ ِم َن النَّا ِر َوا ْغ ِف ْرِ ِْل َو ْار َْحْ ِْ
اج َع ْل
اعتِ َ
ت أ َْولِيَاِِ َ
َر ُس ْولِ َ
ك َما َرَزقْ َ
ك َو أ َْه َل طَ َ
ِن ََي َخ ْ َري َم ْسئُ ْول أَللَّ ُه َّم ْ
لَنَا فِ ْي َها قَ َر ًارا َّو ِرْزقًا َح َسنًا

• Enter the Mosque with the right foot and
with utmost humility and reverence.
• This Du'aa should be recited when entering:
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ص ْحبِ ِه َو َسلِ ْم
أَللَّ ُه َّم َ
ص ِل َعلَى ُُمَ َّمد َّو َ
ِ
ك.
اب َر ْْحَتِ َ
أَللَّ ُه َّم ا ْغف ْرِ ِْل ذُنُ ْوِ ِْب َوافْ تَ ْح ِ ِْل أَبْ َو َ

• One may enter the Masjide Nabawi from any entrance one desires.
Inside the Masjid perform two rak'aat Tahyatul Masjid in the area
known as Raudhah. This is the area between the Mimbar and the
Holy Grave of Rasulullah . In the first Rak'ah recite Surah
Faatihah and Surah Al-Kaafiroon. In the second rak'ah, after Surah
Faatihah, recite Surah Qul Huwallahu Ahad.
• Speaking on the significance of the area known as the Raudhah,
Rasulullah  said:
"Between my home and my Mimbar is a garden of the Gardens of
Jannah."
• Although it is best and of greater merit to perform the two rak'aat
Tahyatul Masjid in the Mihraab of Nabi , one may perform it
anywhere in the Raudhah, wherever one finds place. After this
Salaah, engage in Hamd, Sanaa and Shukr. Thereafter make Du'aa
for the acceptance of the visit. Then, again perform two rak'aat
Salaat Al-Shukr which is the Salaah performed in Gratitude to
Allah Ta'aala for having blessed one with the great favour of the
visit.
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RIAZ UL JANNAH
MEHRAB UL NABI
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• If at the time of entry into the Masjid,
Jamaa'ah of Fard Salaah has begun or there
is fear of one's Salaah becoming Qazaa,
then perform the Fard Salaah first. In this
case do not engage in Tahyatul Masjid.
One's Tahyatul Masjid will be incorporated
into the Fard Salaah. By joining in the Fard
Salaah, Tahyatul Masjid will be rendered as
well.
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THE WAY OF RECITING SALAAM AT THE HOLY RAUDHAH
(GRAVE) OF THE PROPHET MUHAMMAD (SAW)
• After Tahyatul Masjid, proceed to the Sacred grave of
Rasulullah  with much reverence, humility, eagerness and
respect. Banish all affairs and thoughts of the world from
the heart and mind, and brace yourself for your presence in
the Court of the Leader of Mankind, our beloved .
• Stand about a meter from the pillar which is located at the
corner of the wall at the head-side of the Holy grave.
• Stand with the back towards the Qiblah and move slightly
to the left so that you directly face the Holiest of Faces.
• Do not cast your gaze all over.
• Do not raise your voice.
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• Adopt an attitude of utmost respect and awe.
• It is not respectful to cast the gaze all over.
• Do not do anything disrespectful.
• Do not stand very close to the Holy grave.
• Do not touch the wire-mesh enclosure.
• Do not kiss or make Sajdah.
• While standing there, picture in mind that
Rasulullah is reclining, facing the Qiblah inside
the holy grave and that he is listening to Salaams
which are being recited.
• Recite the Salaam in a moderate tone, neither too
softly nor too loudly.
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Grave of Prophet (SAW) Abu Bakr – Umar
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RECITE THE SALAAM IN THE FOLLOWING WAY:
ك َي َخري َخل ِْق ِ
ك َي حبِيب ِ
ك َي رسو َل ِ
ك ََي
ي
ل
ع
م
ال
لس
ا
هللا
َ
هللا اَ َّ
هللا اَ َّ
َّ
اَ َّ
َ
َ
لسالَ ُم َعلَْي َ
َ
لسالَ ُم َعلَْي َ َ َْ
َ
ْ
ْ
ُ
َ
لسالَ ُم َع ِلَْي َ َ َ ُ ْ
َ
َ
ِ
مجي ِع َخل ِْق ِ
ِخريِة ِ
ك َي سيِ َد ول ِ
هللا من َِ
ي
ل
ع
م
ال
لس
ا
هللا
َ
آد َم اَ َّ
َّ
َ
َ
لسالَ ُم َعلَْي َ
َ
ك أَيُّ َها النَِّ ُّ
ْد َ
َ
ب َوَر ْْحَةُ هللا َوبَ َرَكاتُهُ
ْ
ْ
ُ
ْ
َ
َ
ُ
ََ
ِ
ك
ك َع ْب ُدهُ َوَر ُس ْولُهُ َوأَ ْش َه ُد أَنَّ َ
ك لَهُ َوأَ ْش َه ُد أَنَّ َ
ََي َر ُس ْو َل هللا ! إِِّنْ أَ ْش َه ُد أَ ْن الَّ إِلَهَ إِالَّ هللاُ َو ْح َدهُ الَ َش ِريْ َ
َيرسو َل ِ
ت ِ
اك هللاُ َعنَّا َخ ْ ًريا ،
ت الْغُ َّمةَ  ،فَ َج َز َ
ت ْاْل َُّمةَ َوَك َش ْف َ
ص ْح َ
الر َسالَةَ َوأَدَّيْ َ
هللا! قَ ْد بَلَّ ْغ َ
ت ْاْل ََمانَةَ َونَ َ
َ َ ُْ
ِ
ِ
ِ
ِ
ِ
ِ
ِ
ِ
ض َل َو أَ ْك َم َل َما َج َزا بِه نَبِيًّا َع ْن أ َُّمته أَللَّ ُه َّم آته ال َْوس ْي لَةَ َوالْ َفض ْي لَةَ َو َّ
َج َز َ
الرف ْي َعةَ
الد َر َجةَ َّ
اك هللاُ َعنَّا أَفْ َ
ك
ك الَ ُتْلِ ُ
ك ُس ْب َحانَ َ
ب ِع ْن َد َك إِنَّ َ
َوابْ َعثْهُ املَْقاَ َم ال َْم ْح ُم ْو َد الَّ ِذ ْى َو َعدتَّهُ إِنَّ َ
ف املْيِ َع َ
اد َوأَنْ ِزلْهُ املْنَ ِز َل ال ُْم َق َّر َ
ض ِل ال َْع ِظ ْي ِم.
ذُوالْ َف ْ
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• After the Salaam one should make Du'aa, invoking
the Waseelah (agency) of Rasulullah , i.e. one
should make Du'aa to Allah , asking Him (Allah
) to accept the Du'aa through the Waseelah of
Rasulullah . Make a request for the Shafaa'at
(intercession) of Rasullullah  in the following
manner:

ِ
َّ ك
ك إِ َِل
َ ِاعةَ َوأَتَ َو َّس ُل ب
َ َُسئَ ل
َ الش َف
ْ ََي َر ُس ْو َل هللا ! أ
ِ
.ك
َ هللا ِ ِْف أَ ْن أ َُم ْو
َ ِك َو ُسنَّت
َ ِت ُم ْسلِ ًما َعلَى ِملَّت
‘O Rasullullah! I ask you for Shafaa‘at (Intercession) and I
supplicate Allah  through your Waseelah that I die as a
Muslim, steadfast on your Millat and your Sunnah’.
• It is not compulsory to recite the above Salaam formula.
One may recite any other form of Salaam one desires. If
one cannot remember any long form of Salaam, one may
recite whatever one remembers of it. The minimum
requirement for Salaam is to say:
ِ ك َي رسو َل
هللا
َّ َا
ْ ُ َ َ َ لس َال ُم َعلَْي
‘Salaam upon you, O Rasulullah’
• If several people have requested that their Salaams be
conveyed to Rasulullah , one should do so in the
following manner:
ِ ك َي رسو َل
َِ هللا ِمن
.ك
َّ ص ِاّنْ ِابل
َّ َا
َ سالَِم َعلَْي
َ مج ْي ِع َم ْن أ َْو
ْ
ْ ُ َ َ َ لسالَ ُم َعلَْي
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VISITING TO AL-BAQI‘
Grave of Uthman bin Affan
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GRAVE OF IBRAHIM SON OF PROPHET
(SAW)
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GRAVE OF AHLUL BAIT
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GRAVE OF PROPHET’S WIVES
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MASJID QUBA
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INSIDE VIEW OF MASJID QUBA
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MASJID QIBLATAIN
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INSIDE VIEW OF MASJID
QIBLATAIN
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PLACE OF UHAD
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GRAVE OF HAZRAT HAMZAH
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